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EDITORIAL:
"The Great New Fact of Our Era":
A Survey of Ecumenical Moods
Kenneth Cain Kinghorn*
"The great new fact of our era," is William Temple's famous
description of the ecumenical movement. Regardless of one's atti
tude toward it, we are living in an ecumenical age. Indeed, there is
abroad throughout much of the Church of Christ an ecumenical con
cern which is perhaps greater than at any other time in her history.
Communions which traditionally have been conservative and which
have tended to be independent of other bodies are now feeling the
impact of an ecumenical interest. The recent World Congress on
Evangelism is but another evidence of the current interest in ecu
menicity.
Even Roman Catholicism, not notably characterized by an irenic
stance, has recently shown a remarkable interest in matters ecumen
ical. Several "holiness" churches, which have formerly tended to
be isolationist, have become concerned with the existence of other
bodies within the Church and are even seeking organic union.
Underlying this ecumenical spirit is the conviction that Christ
is the Head of the Church and that all Christians are members of
His body. A spiritual unity already exists for all believers. As Karl
Barth observes, there is a growing awareness of a "solidarity"
{Zusemmenhalt) of all believers.^ Moreover, to use a phrase of
Visser 'T Hooft, there is the "pressure of our common calling"
which urges Christians out of their isolation to cooperate in the
sharing of a common task.
By no means is the ecumenical spirit to be equated with any
one organization. It is a mood and a trend. Some of the more common
institutional expressions of this mood are the World Council of
* Assopiate Professor of Church History, Asbury Theological Seminary.
1. Karl Barth, Die Kirchliche Dogmatik, III, 2 (Zurich: Evangelischer
Verlag, Ag. ZoUikon, 1947-59), P- 611.
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Churches, the National Council of Churches, the National Holiness
Association, and the National Association of Evangelicals. Yet the
ecumenical concern goes beyond any institution. For example, several
member bodies of the NHA are studying federation and/or union, yet
they are in no way related to the NCC. Thus, one may fairly conclude
that the ecumenical movement is primarily a desire for unity (not
necessarily union) which is evident throughout the Church.
With the exception of a few isolated sect groups, most commu
nions desire a spiritual unity of all Christians. But problems arise
as to the form this unity should take. Some Christians see that
spiritual unity cannot and must not be indifferent to the "scandalous"
proliferation of denominations. These Christians maintain that a
full witness of the truth of the Gospel is hindered as long as there
is no visible union among Christians. Other Christians see nothing
scandalous in the multiplication of denominations , and can see little
value in a united Church. Denominationalism is regarded by these
Christians as desirable.
ECUMENICITY AND ROMAN CATHOLICISM
The opening sentence of the Decree on Ecumenism, which has
come out of Vatican H, and which bears the signature and papal seal
of Pope Paul VI, states that "The restoration of unity among all
Christians is one of the principal concerns of the Second Vatican
Council." Recent self-examination by the Roman Catholic Church
has produced in many areas an apparent renewal of the church. Such
avant-garde papers as the National Catholic Reporter are critical of
many of the provincialisms and much of Roman Catholic "popular
piety" and are urging a genuine renewal.
One must never say that a church cannot change her character.
Vatican II is dramatic evidence that a church can change. Never
theless, there are enormous, if not insurmountable, obstacles in the
path of any organic union between Protestants and Roman Catholics.
It seems to this writer that three of the most serious obstacles
between these two branches of the Church have been erected in
comparatively recent history. These are doctrines which have been
defined by the Roman Catholics as dogma, ^ and which, from their
perspective, are binding upon allChristians. They are the Immaculate
2. A "definition" is "an irrevocable decision, by which the supreme
teaching authority of the Church decides a question appertaining t(faith or morals, and which binds the whole Church." Catholic En
cyclopedia, IV, Gl'b-616.
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Conception of Mary, defined in 1854,^ the definition of papal infal
libility in 1870,"^ and the Assumption of Mary, defined in 1950.^ The
acceptance of all three of these dogmas is necessary for the faithful.
These dogmas are especially offensive to non-Roman Catholics, and
can not be accepted by most Protestants, yet they have been defined
as binding by the Roman Catholic Church.
In view of these developments, it would appear that the only
course open to Protestants is to follow the advice of Jaroslav
Pelikan, viz., to have both a "gentle and firm testimony," and also
"a program of honest self-examination."^ It seems evident that for
our own lifetime and most probably for many generations to corae^
we must face the certainty that the separation of Roman Catholicism
and Protestantism is permanent.
ECUMENICITY AND PROTESTANTISM
Many Christians do not see such insurmountable barriers among
the various Protestant communions. Positions range from belief in
restricted dialogue, as seen in NAE and NHA, to desire for more
free dialogue in WCC and NCC. Some Christians are quite hopeful
of the possibilities for ecumenicism within these groups, and others
are considerably less sanguine.
Christians who oppose the efforts of the WCC and NCC are not
opposed to the ecumenical ideal in principle, but feel that there is
not sufficient spiritual and theological unity to warrant cooperation.
This indeed is the basic argument of those Christians who are not
in favor of being a part of NCC and WCC. Constantly stressed is the
view that unity of faith must come before union of churches. Perhaps
W. Stanley Mooneyham, the editor of the NAE symposium of ecu
menicism, is representative of the group of Christians which does
not participate in NCC. "Evangelicals just don't see," he writes,
"that corporate union can necessarily be equated with spiritual
dynamism. The merging of two half-dead churches does not make one
live."^ Christians working within the context of NCC point out.
3. According to Pius IX in the document Ineffabilis Deus, Mary "in the
first instant of her conception, by a singular privilege and grace granted
by God, in view of the merits of Jesus Christ, the Saviour of the human
race, was preserved exempt from all stain of original sin."
4. This was defined at Vatican I.
5. This is the first use, since the definition of papal infallibility in
1870, of the Pope's privilege of speaking ex cathedra or infallibly.
6. Jaroslav Pelikan, The Riddle of Roman Catholicism (New York:
Abingdon Press, 1959), PP- 214-226.
7. W. Stanley Mooneyham, ed., The Dynamics of Christian Unity (Grand
Rapids: Zondervan Publishing House, 1963), p. 106.
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moreover, that the NCC constitution forbids that organization's
participation in mergers.
A second objection is that there is a live "threat" of the abuse
of ecclesiastical power. Christians opposing NCC feel that it speaks
on subjects upon which it ought to remain silent. NCC is seen as
too top heavy, and as placing too large an emphasis upon political,
social, and economic issues. It is further argued that spiritual birth
rates do not rise in churches that have merged and that missionary
outreach and stewardship are not augmented. Others within NCC ad
mit that this is often true, but that at the same time no appreciable
decline may be traced.
Essentially, those opposing the efforts of NCC feel that many
denominations may be expected within Christendom, and that de
nominationalism is a blessing and not a bane. The divis'>on at the
time of the Protestant Reformation is the classic locus in history
in support of this view. Division is felt to be both necessary and
desirable.
The Christians who support and participate in the NCC insist
that there is widespread misunderstanding of the nature of the work
of the council. They feel that those who use cliches of "one Church
and one world" fail to see the nature of the organization. The official
statement of NCC is that it is "a fellowship of Churches which
confess the Lord Jesus Christ as God and Saviour, according to the
Scriptures and therefore seek to fulfill together their common calling
to the glory of God, Father, Son and Holy Spirit." The Bible is at
the center of discussions: "The only valid authority in this fellow
ship of Churches is that of the Holy Scriptures." There is no "offi
cial" theological position of NCC or WCC except the above.
To be sure, persons active in NCC and WCC make public state
ments from time to time. Indeed, there are occasional statements
that seem visionary, and which are prompted more by ecumenical
zeal than by good judgment. For example, some very sweeping pro
posals of organic union have been made by leaders of the WCC and
NCC. But none of these statements made independently by private
persons reflect the official position of NCC or WCC.
The basic purpose of the WCC and NCC is that of being a forum
of member denominations� a forum for the purpose of discussing
matters of common concern. Each member is allowed, indeed en
couraged, to bring his distinctive witness to the discussion. The
minimum theological creed, as stated above, is the only theological
requirement. No member denomination is required to conform to the
theological position of any other group, and full veto powers are
maintained. At the outset, WCC and NCC assume that no single
group has a monopoly on the truth of God. They recognize that the
Holy Spirit is evidently at work in the different communions of the
world.
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It is correct only to say that WCC and NCC create a possibility
for eventual organic union of member churches. It is not correct to
say that WCC and NCC legislate such unions. Any merger which
takes place does so only as member churches pursue such mergers
independently of WCC and NCC.
Christians who support the WCC and NCC are motivated by two
fundamental questions: (1) Is the catholicity of the Church in danger
of being lost in a maze of provincialisms and nationalisms? (2)Why
can not Christians with allegiance to the same Lord share a common
communion table?
EITHER/OR OR BOTH/AND?
The question arises: Can one be a member of NAE and NCC at
the same time? Is it a matter of either/or? Is there a great gulf fixed
between the ideals of these two organizations? It is the position of
this editorial that one can conscientiously be a member of both. One
does not have to choose on which side of the "fence" he must be.
It is the feeling of this writer that only as the Christian engages in
honest and open conversation with other Christians can he under
stand how much he agrees, or does not agree, on basic issues. In
deed, it is difficult to see ourselves as we really are until we come
into sincere and humble dialogue with Christians of other communions.
To be sure, truth and spiritual unity must be paramount in
ecumenical endeavor. It is precisely for this reason that ecumenical
dialogue is never easy. Christ did not ever turn down a sincere in
vitation to dialogue, nor should his modern disciples. Any ecumen
ical endeavor which provides for the Christian an opportunity to.
bear his distinctive witness, and at the same time enables him to
learn more of the Church universal, is more than an opportunity�it
is a responsibility.
Post-Reformation Trends
Towards Ecumenicity
Howard F. Shipps*
The Protestant Reformation of the sixteenth century was not
intended to be a divisive force within the community of Christians.
Its real aim was to purify rather than to divide. The most repre
sentative leaders of the movement repeatedly demonstrated their
desire for unity within the church universal. As John T. McNeill
has recently affirmed,
The Reformation was a revolt, not against the principle
of unity and catholicity, but against the privileged and
oppressive monarch of Rome�an uprising not merely of
national, but of catholic feeling, against what had become
a localized and overcentralized imperialism in Chris
tianity, which made true catholicity impossible.^
Luther asserted his belief in "one Holy Catholic Church" when
he formulated his Larger Catechism and described the nature of such
a church as follows:
I believe that there is upon earth a holy congregation
and communion of pure saints ruled under one Head,
Christ, called together by the Holy Spirit in one faith, in
the same mind and understanding, furnished with multiple
gifts yet one in love and in all respects harmonious,
without sects or schisms.'^
Likewise as late as 1530, during the constitution of the Augs
burg Confession which was being formulated by Luther and Melanc-
thon, one clearly sees the irenic spirit which breathed within this
theological instrument. It was marked by a continuing desire for
reconciliation with Rome. Its tone was moderate, and it sought to
find a common source of truth in the fathers and the Scriptures which
might prove acceptable to Rome as well as the followers of Luther.
Zwingli, Calvin, and many other reformers of the first generation
would agree in such a definition of the nature of the church and
* Professor of Church History, Asbury Theological Seminary.
1. John T. McNeill, Unitive Protestantism (Richmond: John Knox Press
1964), p. 86.
2. Dr. Martin Luther Werke (Weimar: H. Bohlau, 1906), 1
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would seek to provide for a practical demonstration of its essential
unity. But there was begotten, perhaps as a by-product of the Re
formation, a so-called freedom with too little obligation and a spirit
of independence with too little concern for the well-being of the total
Christian community in all the world. Such attitudes led to unnec
essary separation with the household of God.
The ecclesiastical authority by which the unity of the church of
Rome had been maintained throughout the Middle Ages, was by 1517
not only questioned, but denied and broken. An adequate substitute
for this lost authority was difficult to find, and if it could be found,
men found it more difficult to accept unitedly. In large measure the
early reformers sought to establish a Christian unity at the point of
doctrine. But the question then arose, what is doctrine? And how
much of it must be believed in order to unite all believers?
CALIXTUS AND LUTHERAN UNITY
There arose within Lutheranism during the first half of the
seventeenth century a new kind of appeal for a stronger unity. George
Calixtus, who taught at the University of Helmstedt from I6l4 to
1656, became known as the professor of irenics. He came to see that
there was an existing internal union {communio interna, virtualis)
among all the families of the Christian Church. This he would have
all to recognize and encourage. In promoting his plan for such en
couragement he recognized the existence of truth in the realm of
fundamentals and non-fundamentals. Fundamental doctrine is that
body of truth which one is required to believe in order that he may
be saved. Such doctrines are: belief in eternal life, bodily resurrec
tion, salvation only through Christ, through the work of the Holy
Spirit in the holy Christian Church. The non-fundamentals for Calixtus
are those theological doctrines which have been derived from the
fundamentals and have been formulated into the creeds.
Calixtus claimed a certain authoritative tradition for the church
of the first five centuries. Likewise, he held that the Apostles'
Creed represents a complete doctrinal norm of truth for all time and
contains the fundamentals of the Scriptures in such a way that
nothing needs to be added, amplified or defined.^ To be sure he was
not seeking to place either the tradition of the ancient church or the
Apostles' Creed upon the same basis of authority as he would the
holy Scriptures, but he did place the former two in a distinct category
3. J, L. Neve, A History of Christian Thought (Philadelphia: Muhlenberg
Press, 1946), II, 5.
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above all other doctrine and creed. Thus upon these he seems to
have placed a distinct finality in the realm of human authority.
Calixtus further contended that teachers and theologians of the
church were prone to spend too much time in debating and philoso
phizing in the area of the non-fundamentals. While this secondary
emphasis did have relevance to the life and well-being of the church,
it should be subordinated to a clear and emphatic presentation of
the fundamentals. This mistake of church leaders, Calixtus believed,
contributed in large measure to the divisiveness within the Christian
community. Opposing fellow Lutherans answered Calixtus by saying
that it was not sufficient for a believer to know that Christ is the
Saviour, but he must also know how He saves. And with this claim
the irenic professor would be in virtual agreement, except to insist
that the former was an absolute necessity, whereas the latter was
only of relative importance.
GERMAN PIETISM
Another force in the post-Reformation era which gave itself to
the encouragement of Christian unity was German Pietism. This
general attempt at greater unity manifested itself by means of various
proposals, systems of religious thought, and institutions. Among them
were such suggestions as: the renewal of the church in order to
recover the simplicity and zeal of apostolic Christianity, the church's
recovery of a universal concern for and commitment to the salvation
of all nations, the establishment of a universal seminary by the
recruitment and preparation of a sufficiently large number of young
men to meet the spiritual demands of the age.
Though Pietism is often looked upon as a separatist movement,
on the contrary its leaders believed it would be an effective agent
in uniting Christians among all denominations. The immediate back
ground of this, as Martin Schmidt observes, may be seen in the pro
posal of Jean de Labadie (1610-1674):
He as a forerunner of Pietism who, in his own life's
journey from the Jesuit order in France, by way of the
Huguenot churches in France and Geneva, to the "Pre-
cisionist" theology in the Netherlands, from there to
German Lutheranism in Herford inWestphalia, and finally
to Mennonite Altona, set forth symbolically his con
viction that the true church can be found in any existing
church, but cannot be identified with any of them. His
"congregation of the twice-born," which knows itself to
have been separated from the world and from Babylon,
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regards itself as the one true Evangelical Church, which
belongs to the millennial reign of Jesus Christ.'^
The work of Pietism, which had been founded and organized
largely by Philipp Jabok Spener (1635-1705), and the creation of the
University of Halle by the Elector of Brandenburg (1691-94), was
continued and enlarged by his pupil and successor, August Hermann
Francke (1663-1727).
Spener in 1675 had translated his most influential work {Pia
Desideria) into Latin in order to give it a more general and wide
spread reading. This was the work which reflected the essential
ideas of a book which had been published by John Arndt under the
title True Christianity. Spener's writing was soon to have a marked
effect upon the church in all Germany and beyond. It was an earnest
appeal for a reform of the true evangelical church. As the best means
of restoring the life of the church, six proposals were made:
(1) The earnest and thorough study of the Bible should
be made in private meetings {ecclesiolae in ecclesia),
(2) The Christian priesthood being universal, the laity
should share in the spiritual government of the church,
(3) A knowledge of Christianity must be attended by the
practice of it as its indispensable sign and supplement,
(4) Instead of merely didactic, or often bitter, attacks on
the heterodox and unbelievers, a sympathetic and kindly
treatment of them should be observed,
(5) A reorganization of the theological training of the
universities, giving more prominence to the devotional
life, should be effected,
(6) A different style of preaching was needed; namely, in
place of pleasing rhetoric, there should be the implanting
of Christianity in the inner or new man, the soul of
Christianity being faith, and its effects the fruits of life.
The Pietism of Halle was propagated in many ways under the
forceful leadership of Francke. Apostolic Christianity as Halle had
sought to recover it was to be presented to many nations and by
means of many methods including spiritualism, missions, and edu
cation. The orphanage at Halle was intended to provide an ecumen
ical foundation. Here boys from Germany and other countries were
brought to be placed with tutors who would instruct them in the
basic ideas of this university and also seek to lead them to share
in the primitive Christian fellowship which characterized the Pietistic
movement. After such a course of training these young men would
4. Ruth Rouse and Stephen C. Neill, A History of the Ecumenical Move
ment, 1517-1948 (Philadelphia: Westminster Press, 1954), p. 100.
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return to their native lands in order to evangelize among their own
people.
Likewise, many graduates of this young evangelical university
were constrained by the love of Christ and by the new spirit abroad
at Halle to commit themselves to go into all the world. Out of this
ecumenical center many men and missions were sent forth. Into Po
land, Bohemia, Scandinavia, southeast Europe, Siberia, Russia,
Central Asia, England, and North America they came with undaunted
life and energy. One of the major aims of all this was to deepen the
fellowship of apostolic simplicity and to increase the strength of the
one Body of Christ.
In the midst of this missionary and ecumenical outreach of
Halle, Francke had eager hopes of a Universal Seminary. He believed
that the rebirth of the church would be possible only by the spiritual
renewal of the ordained ministry. And, as Spener had expressed in
his philosophy of renewal and unity within the church, so Francke
saw great hope in a new generation of preachers who had come to
know God in vital, personal experience and would be thoroughly
prepared to effectively share that divine knowledge with all the
world.
ZINZENDORF SEEKS FOR UNITY
Among the best known and most representative sons of Halle
was Count Nicolaus Ludwig von Zinzendorf (1700-60). In the second
half of the sixteenth century the ecumenical philosophy of Halle had
been expressed by Spener. It was his belief in the continued exis
tence of the Body of Christ (the church), that though it was sick, it
could be renewed and strengthened. Now in the seventeenth century
Zinzendorf was expressing the optimism of Halle concerning the
unity of the church. His formula in brief was: "The invisible church
can become visible in the eyes of the world through the fellowship
of the members." He sought to apply this formula by the multipli
cation of many inter-church activities. Beyond the Herrnhut commun
ity in Germany many similar institutions were established throughout
Europe, England, and America. Zinzendorf intended that this Chris
tian fellowship would reach among all churches of every land. He
believed that each Christian communion had some measure of truth
to give and some to receive from every other one. Therefore he
sought to build many bridges over which there might be a free flow of
traffic in both directions among all churches.
Martin Schmidt observed that
Ecumenical activity was for Zinzendorf a necessary
consequence of his faith: to be a Christian on any other
terms was for him impossible. . . The ecumenical ac
tivities which grew up upon the foundations which he had
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laid were important and fruitful. The greatest example
of all is in the beginning of the Methodist Church, since
it was through their contact with the Brethren, through
admiration of the childlike simplicity of their manner of
life, and above all through contact with Spangenberg and
Peter Bohler, that John and Charles Wesley found the
decisive inspiration for their own lives. John Wesley
especially, in the summer of 1738, found in Herrnhut
that which he had been seeking�an early Christian con
gregation in contemporary existence. ^
In 1741 Zinzendorf continued his extensive missionary and
ecumenical enterprises in America, compressing many activities
within the year's sojourn. One major concern was to promote a spirit
of unity among the numerous German groups in Pennsylvania. During
the first half of 1742, more than one synod a month was held, and
every German group in the state was represented at most of them.
But soon all withdrew except Lutherans, Reformed, and Moravians,
and Zinzendorf's apparent success was short-lived. Other of his
labors, however, were abundant and fruitful. Several congregations
were established and others strengthened by his preaching and lead
ership. Also he opened wide a door of opportunity for a great new
day of missions among the American Indians. This new outreach of
Christian faith was to be carried on by the Moravian Brethren and
with David Zeisberger, their best known missionary leader, it was
destined to become the most successful Christian movement among
the Indians during the colonial period.
WESLEY'S CATHOLIC SPIRIT
In the remaining portion of this discussion we shall note the
desire of John Wesley for an ecumenical spirit among all Christians.
The heart of this concern may be found in the sermon which he en
titled Catholic Spirit.^ The text was taken from II Kings 10:15- His
thought for the sermon was based upon only a part of the verse as
follows: "Is thine heart right, as my heart is with thy heart? . . . If
it be, give me thy hand."
Wesley affirmed that the spirit of Christian unity did not depend
upon an agreement in opinion, form of worship, or the same form of
church government. The central question for him was: "Is thy heart
right with God? And dost thou believe in Him and in His Son, the
5. Ibid., p. 102.
6. The Works of John Wesley (Grand Rapids: Zondervan Publishing
House, 1958), V, 492.
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Lord Jesus Christ? And is thy faith filled with the energy of love?"
If these be so, then "give me thy hand," said Wesley, for these are
the evidence of a catholic spirit and the ground of Christian brother
hood. He proceeded further by saying, "If thou canst give me thy
hand, then love me, and that not only as thou lovest all mankind. . .
but as a brother in Christ, a fellow-citizen of the New Jerusalem, a
fellow-soldier engaged in the same warfare, under the same captain
of our salvation." Second, he says, "Thou must commend me to God
in all thy prayers; wrestle with him in my behalf, that he would
speedily correct what he sees amiss, and supply what is wanting in
me."
In the third section of the sermon, Wesley warned against the
danger of confusing the catholic spirit with "speculative latitudinar-
ianism," "practical latitudinarianism" or a spirit of "indifference
to all congregations." These are some of the major perils which
must be avoided if the spirit of unity is to grow within the church.
The conclusion of this ecumenical message is presented by
way of a summary. Here the purpose of the sermon reached its
height. In brief, it is a description of the one who has achieved the
catholic spirit, the unity that is possessed by the people of God.
But while he is steadily fixed in his religious principles,
in what he believes to be the truth as it is in Jesus;
while he firmly adheres to that worship of God which he
judges to be the most acceptable in his sight; and while
he is united by the tenderest and closest ties to one
particular congregation�his heart is enlarged toward all
mankind, those he knows and those he does not; he
embraces with strong and cordial affection, neighbors
and strangers, friends and enemies. This is catholic or
universal love, and he that has this is of a catholic
spirit. For love alone gives title to this character: catho
lic love is a catholic spirit.
Roman Catholicism
and Ecumenism
Harold B. Kuhn*
Introduction
The general ecumenical concern is implicit in the universality
suggested by the title "Roman Catholic Church" and has been
especially one of her goals since the Protestant Reformation. It is
evident, however, that attention to a rapprochement with non-Roman
bodies has assumed new and different proportions since the call for
Vatican II was issued by Pope John XXIII. That is to say, within
the past five years the Catholic Church has ventured to acknowledge
that the divisions within Christendom were not the simple result of
perversity upon the part of the separated bodies, but rather that
schisms within the Church came, in part at least, as the result of
empirical factors within the history of Roman Catholicism itself.
It is the purpose of this article to note, first, significant shifts
in emphasis in the Catholic Church in recent days which are designed
to lessen the tensions between her and non-Roman bodies. Second,
attention will be given to concrete steps being taken toward the
removal of impediments to the reunion of Christendom. Third, notice
will be taken of several elements, some negotiable, some irreducible,
which remain as barriers to the reuniting of the world-wide Christian
Church.
I
One of the most conspicuous shifts within Roman Catholic
emphasis in the past several years has been the shift away from her
historic triumphalism, toward a more empirical view of the Church.
The typical triumphalist stance would maintain that the Church exists
now in her full authority and glory, awaiting only the recognition of
these by the world. Her magisterial or teaching function lay simply
in the presentation of infallible and finished Truth. Her ultimate
triumph was assured by her supposed mandate given by her Lord
through St. Peter, so that its fulfillment was but a question of time.
As an invited observer at the International Conference on The
Theological Issues of Vatican II, held at the University of Notre
* Professor of Philosophy of Religion, Asbury Theological Seminary.
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Dame in March, 1966, this writer was surprised to note the freedom
with which responsible spokesmen for the Church recognized that
the fullness of the Roman Church's mission is limited by empirical
facts and elements. Not only so; but as well, it was made explicitly
clear that the Church herself stood and stands under the judgment of
the Word.
Another trend in a similar direction is the recognition of the
real existence of "the People of God" in the non-Roman churches.
Granted, the Constitutions of Vatican II sought to set safeguards
around the Catholic Church's claim to be the true Church; but it
regards the "separated brethren" as brethren. It is allowed that these
may be part of "the Church" while remaining in the churches, so
long as their non-recognition of the uniqueness of the Roman Church
stems from the inertia of older habits of thought, and not from per-
verseness .
Further, the Constitution entitled "The Declaration of Religious
Freedom" marks a significant advance from the older view that "error
has no rights." The document is involved, and is not satisfactory
to all. But it does reflect a personalistic view of the believing (or
non-believing) person so that even the person in error has rights
which are to be safeguarded. At the center, the Roman Church is on
record as repudiating its right to repress public expressions of non-
Catholic belief and worship in the name of the "common good" even
in such a land as Spain, in which formerly religious monism was
regarded as an integral public element, to be protected by the coer
cive action of the government. When fully implemented, this Con
stitution should make profound changes in public order, particularly
in the Latin countries.
n
The Catholic Church is currently making a self-conscious at
tempt to remove, through concrete measures, impediments which
currently militate against mutual understanding with non-Roman
bodies. Some of these measures are more formal, others are of an
informal and popular nature.
Among the former may be noted two in particular. Realizing that
confusion, not to say apprehension, has resulted from some former
pronouncements of the Vatican, notably the Syllabus of Errors issued
at the close of Vatican I, Catholic spokesmen are cautiously ac
knowledging that the Syllabus of Errors was prepared by a defensive
Church, and that it was addressed ad hoc to a situation which no
longer exists, at least in the form of 1870. That the larger question
of papal infallibility is involved is not made prominent, while much
is made of the supposed linguistic ambiguities within the document
itself.
Roman Catholicism and Ecumenism 11
Another attempt at allaying conflict between the Roman Church
and the "separated" churches is concerned with the softening of
Rome's position on Natural Law, especially as this has been uti
lized to reinforce aview of family limitation which Protestant bodies,
recognizing the realities of today's world, regard as untenable. It is
too early to project the outcome of the present papal commission's
study of this problem. Perhaps Protestants should not press Rome
too hard at this point. At the present moment, it seems clear that as
the general public conscience is becoming the conscience of many
Catholic married couples, some churchmen are quietly permitting
their communicants to make use of the anovulant steroids (The Pill)
for the ostensible purpose of gaining certain collateral therapeutic
benefits, and with contraception as an incidental concomitant.
Among the more popular measures being taken to eliminate
barriers between herself and other churches may be mentioned the
Roman Church's exhortation to Catholics to accept change (often
called "renewal") gracefully. More specifically they are exhorted to
drop from their speech, and if possible from their thinking, the view
that Protestants are "wrong" and to be regarded as religiously
suspect. Laymen are urged to accept the view that the "People of
God" includes "more than that which exists within the strict or
ganizational limits of the Catholic Church." Others may lack the
fullness of truth, but Protestant believers are now said to "belong
to Christ."
Catholics are also urged to welcome the desire for unity within
Protestantism. Protestants are praised for the work of such organi
zations as the American Bible Society and the Wycliffe Translators.
Laymen are thus exhorted to regard Scripture as a meeting ground
for unity, and Christian baptism as a bond between the Catholic and
his "fullness of sacraments" and the Protestant who lacks this
fullness.
Finally, Catholics of all walks of life are being urged to make
friendly and courteous contacts with their Protestant neighbors.
Common worship, though limited, is no longer forbidden, while
common courtesy and respect for the convictions of others are ur
gently enjoined. Laymen are reminded that while direct evangelization
can be resisted, few can resist kindliness and love. Expressions of
these are regarded as being compatible with a proper firmness on
essentials.
Ill
Realism indicates that both Catholics and Protestants give
recognition to elements which persist as barriers to the reunion of
Christendom. Some of these seem to be regarded by the Roman
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Hierarchy as negotiable. Among these maybe mentioned the following:
clerical celibacy, dietary and fasting customs, linguistic usages in
worship and (possibly) Mariology.
While the question of an unmarried clergy was earlier pronounced
by Pope Paul to be unsuitable for discussion, the fact remains that
it is being discussed in many circles. Parish weeklies seem to
suggest a softening toward the practice of Eastern Churches with
respect to a married clergy. Some even make a point of saying that
the Church has upon occasion ordained as priests men who were
already married�this in distinction to permitting ordained priests to
marry. Certainly this issue would be prominent should a reunion of
Rome with non-Roman bodies be undertaken with seriousness.
Parish periodicals discuss freely nowadays the "positive"
nature of legislation at the point of Friday-abstinence and fasting
during Lent. It is stressed that such legislation has always been
relative to such empirical conditions as prevailing availability of
foods and the need for meat in the diets of those performing heavy
manual labor.
The matter of the permission for the recitation of the mass in the
vernacular is scarcely a source of controversy now. Only the con
servatism of regional dioceses operates to compel the use of Latin.
With regard to Mariology, it may be noted that stress upon more
pronounced forms of the apotheosis of Mary has been muted since
the passing of Pope Pius XII. Popular discussions within Catholic
circles stress Protestantism's historic regard for Mary as implicit
in their creeds, and note that the major issue is that of whether
Mary's ministry ended at the Resurrection (or at the time of her
death), or whether she should be regarded as having a continuing
task in the Church. Laterally, Catholic writers view with favor the
increasing stress upon tradition as one of the sources of religious
truth upon the part of liberal Protestants as allies at this point.
There remain irreducible obstacles to a reunion of Christendom.
Among those regarded as incapable of negotiation, three in par
ticular maybe mentioned: the sacramental system, the primacy of the
Bishop of Rome, and the primacy of historic doctrine. The sacra
mental system, including the "seven sacraments, " is regarded as a
pleroma. Any dilution of this system, whether arithmetic or qualita
tive, may be expected to meet with concerted and permanent re
sistance.
The primacy of the Roman Pontiff has in no sense been abjured
or modified. Realism demands a recognition that nothing has occurred
to date to suggest that the Pope will ever sit, as one among equals,
with Bishops (or Archbishops), be they Byzantine or Protestant.'
The Catholic Church, it seems, can only fulfill her mandate as
Roman; while Catholic thinkers rejoice at the trend within Protes-
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tant ecumenism toward a universally accepted episcopacy, they
cannot surrender their own particularity in this respect.
Finally, the Catholic Church takes doctrine seriously. Historic
creeds plus tradition are regarded as constituting a propositional
whole, final and definitive in form. This writer has been impressed
by the manner in which Catholic thinkers are baffled by the "faith
last" stance of some Protestant bodies. They seem to perceive the
imprudence of an organizational union in which diverse bodies meet
by agreement on orders, polity, worship and sacraments, delaying
until later to see in what respects they may agree in doctrine.
Conclusion
The foregoing considerations serve more to prompt questions
than to suggest conclusions. In what sense, one may ask, has the
Roman Catholic Church made the Protestant Reformation redundant,
its issues no longer relevant? Is such a plea as that by Carl E.
Braaten, published in the June issue of Una Sancta, for a return to
Rome on the ground that the Reformation "sees its franchise as
limited, provisional and terminal, and always related to the Roman
Catholic Church," to be regarded as valid? Has Rome resolved the
root-issues which seemed clearly to exist between the Church in
1517 and New Testament Christianity?
The writer recently visited two churches in Niirnberg, Germany,
the first being the Church of St. Martha, in which the open Bible
dominated the sanctuary, which was eloquent in its dignity and
simplicity. Less than a hundred yards away was the Church of St.
Klara, whose formal altar was flanked by a grotto-and-crucifix and
a larger-than-lifesize statue of Virgin and Child. Does this contrast
convince us of a completed, and therefore fulfilled Reformation?
A Faith for One World
Richard Pope*
1
The spread of the Modern Western Civilization over the
face of the planet has been the most prominent single
feature in the history of Mankind during the last four or
five centuries. ^
So writes one of the distinguished historians of the twentieth century.
But even this strong statement does not do sufficient justice to the
process by which, for the first time in human history, the earth is
being united in a single civilization.
The expansion of the peoples of western Europe during these
five hundred years, their exploration of the seven seas, the islands
and continents of the world, and now the first beginnings of their
probings into outer space and the great universe itself, must remain,
whatever the final outcome, one of the epic achievements of the
human spirit. Further, their migration by the millions into many of
the comparatively empty spaces of the earth�such as North and
South America, Australia and New Zealand�and their slow trans
formation of these wilderness areas into new forms of western civi
lization from which there emerges the ideal of a free and democratic
society, must stand as one of the high water marks in the long story
of the rise and fall of human civilizations. The establishment of
colonial empires by the western nations, with their exploitation of
subject peoples and of natural resources, is the other, and seamy,
side of this coin, and illustrates the problematic , ambiguous nature of
all human achievement.
This remarkable phenomenon of exploration, migration and con
quest was not due to any inherent virtue or superiority of western
man. Nor was it caused by some inherent demonism, such as lust
for power, or by the avarice and greed of an economic system, for
human nature remains essentially the same in all times and places.
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Rather-at the risk of oversimplifying a very complex phenomenon-it
can be said to be the result of the scientific and technological
revolution which began in western Europe during the fifteenth century
and continues even now to transform the ways by which men think
and live. In short, this remarkable expansion was made possible by
the gift of power which scientific knowledge confers upon those
who possess it.^
The age of western colonialism has, however, come to an end.
Led by a chain reaction of revolt which began with the American
Revolution (1775-1883), spread to Latin America, and continued
almost to the present moment, the political and military domination
of Europe was thrown off , and a multitude of new nations were brought
into being. But just as the United States was able to industrialize
and develop its latent resources in the nineteenth century through
European (especially English) investment, and through the peace
keeping function of the British navy, so many of these new nations
remain in some intellectual and economic dependence upon the West.
Again, this is not because of any inherent superiority of western
peoples, but because they possess the scientific and technological
knowledge and the investment capital which it has created, which
these new nations need if they are to become strong and stable.
Thus, because it , confers pov/er�economic, military, political and
social�nations and individuals everywhere seek to learn the ways
and secrets of science. Its language has become universal. And
thus the world is being united in a single civilization�the scientific,
industrial civilization of the West.
The scientific-technological revolution is making the world one
in yet another sense. In its "annihilation of time and space" it has
made the earth a neighborhood. World-wide television, to take a
single example, will soon become a reality, and it is not too fan
tastic to believe that, in the foreseeable future, people in every part
2. Among the inventions and discoveries which might be mentioned in
this connection are the compass, gun-powder, firearms and cannon. Of
crucial importance also was the development of the square-rigged,
three-masted sailing ship which could stay at sea for long periods of
time without putting into port. See Arnold J. Toynbee, A Study of
History (London: Oxford University Press, 1954), IX, 365 ff. Later in
the eighteenth and nineteenth centuries, the industrial revolution, with
its more efficient and productive farming methods made possible by
the use of power machinery, created surplus wealth which could be
invested to further stimulate the whole process. New scientific medi
cal knowledge contributed to the growth of population in the West, and
this in turn led to further pressure for the migration of its peoples. For
a good account of these and many other factors to be found in this
expansion, see William H. McNeill, The Rise of the West (Chicago:
University of Chicago Press, 1963), especially Part III, p. 563 ff.
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of the globe will be watching some of the same programs and viewing
the same sports and news events. With this new physical proximity
has come a new interdependence. The rich industrial nations need
the raw materials of the poor nations and covet the potential market
for finished products which they represent. The poor nations need
the investment wealth and the industrial know-how possessed by the
affluent nations. The fate of the British pound has consequences in
Malaysia. A border conflict in India reverberates throughout the
chancelleries of Europe. A shot fired in South Africa or Bogalusa
is heard around the world. So great, indeed, is the awesome de
structive power of nuclear fission that war and rumors of war unite
all the peoples of the earth in a single community of fear.
There are no corners, no hiding places any more, in which
nations may isolate themselves. The world has "... at last become
round in fact as well as theory."^ To the religious mind this may
seem providential, as if God from the beginning placed mankind on
this planet with the ultimate purpose of the unification of the human
family. For as the human species increased in numbers and spread
outwards through the earth it was inevitable that a point should
finally be reached at which they could no longer move away from one
another, but would have to turn towards one another and seek to
learn to live in peace together."^
II
This, then, is the dramatic point at which human history has
arrived. The ecumenical age has dawned. But at this point some
questions must arise in any thoughtful mind. Can a world civilization
be enduringly established, will it hold together, without a common
faith at its heart? Is not the acceptance of certain basic ideas about
the meaning and purpose of human life, the value and dignity of the
human person, and some agreed-upon standards of morality a neces
sary foundation for world law and order, without which a world civi
lization will break up into pieces like a ship in a storm? And is it
not true that all viable morality, that is, morality which is capable
of binding men together in a common culture, of making them into a
community, must be rooted and grounded in what may be called a
3. Toynbee, The Study of History, IX, 9, 479-
4. Teilhard de Chardin sees great significance in this development. Se�
his The Phenomenon of Man, English translation by Bernard Wall
Introduction by Julian Huxley (New York: Harper Torchbook, 1961)
See especially pp. 205-244.
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religious faith, by which we mean certain shared convictions con
cerning the nature and existence of an Ultimate Reality which under
lies, and gives coherence to, the shifting, changing patterns of life?
The answer would seem to be that a universal standard of moral
ity which in turn is the expression of a universal faith, must form
the necessary foundation for a stable world civilization. Without it,
the new physical unity and proximity into which mankind is entering
will be like the compression of molecules of a gas to the point at
which a shattering explosion occurs. The world is physically unified
and interdependent, but it is not yet a community. Only a common
faith, with common goals and purposes, can bring this about. If a
true community can be achieved, the optimism of a Teilhard de
Chardin may be justified; if not, then the pessimism of a Henry
Adams concerning the futiure of the new world created by science
and technology will be confirmed.^
Perhaps the most radical threat to this need for a universal
faith does not come from Marxists. After all, they have what in many
respects is a religious faith, in that they believe that history is
being moved irresistibly towards a final Utopian goal and, although
in theory they are atheistic materialists, in practice they are often
possessed by an idealistic devotion to a cause greater than them
selves which they believe will bring universal peace and happiness
to mankind. Regardless of what one may think of the more calculating
and realistic policies pursued by the party leadership in communist
states, there are at least many individuals who seek to propagate
this faith with missionary fervor, and spend themselves sacrificially
in its behalf. Communism is, of course, all the more dangerous for
being a quasi-religion.
Yet probably a deeper threat to the hope for a common faith that
might unite all races, nations and classes in such a way as to make
world order and civilization an enduring possibility is that posed by a
nihilism announced in the last century by Nietzsche, and proclaimed
in our day by Sartre, that "God is dead." (We do not here refer to the
recent movement by that name among some American theologians.)
By this is meant, not the death of inadequate and anthropomorphic
ideas of God, but that there is no objective order of any kind, either
in the universe or in human life. Value or meaning is simply some
thing that the individual arbitrarily imposes on the meaningless and
absurd world around him. In short, "nothing is either good or bad but
thinking makes it so." If taken seriously�and it is fortunate that
men do not always take their philosophies seriously and maybe either
5. See Henry Adams, The Education of Henry Adams (New York: The
Modern Library, 1931), especially pp. 474-505.
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better or worse than the creeds they profess-this idea can only
lead logically to anarchy, despair, a withdrawal from life, or a
tyranny which an individual tries to impose arbitrarily on his fellow
human beings. In the words of one astute modern observer, whose
own thinking has undergone a marked change in recent years:
If what is good, what is right, what is true, is only what
the individual "chooses" to "invent," then we are out
side the traditions of civility. We are back in the war of
all men against all men.*^
This loss of faith in any meaning or purpose outside the solitary
individual self is surely, no matter how romantic, heroic and defiant
it may sound at times, a dead end for mankind. It spells the death,
not of God, but of the ancient dream of men for peace, order and
justice. Without wishing to minimize the pathos of the modern man
who can find no meaning in life, or to deny that all faith may have
to struggle sometimes against darkness and doubt, one must regard
the philosophy of atheistic existentialism as a tragic blindness to
structures of reason and purpose which are to be found universally
in human experience, and as the destruction of any basis of hope
for a decent, humane and ordered world society.
Such a dark philosophy illustrates the vacuum created by a
scientific culture devoid of religious faith. It can perhaps best be
understood as a terrible, twisted, yet also prophetic warning, a
danger signal, raised against the emptiness, the impersonality, of a
purely scientific age. It also points up the desperate need of men,
even in an affluent, technological society, a veritable electronics
paradise, for that which the Gospel offers. Man cannot live by
mechanics and electronics alone. Because it is necessarily con
cerned with the "how" of things rather than the "why, "^ with "what
is" rather than "what ought to be," with means rather than ends.
with descriptive generalizations rather than values, the world of
science by itself cannot create an adequate home for the human
spirit.
A world civilization, created by the science and technology of
the West, but without the Biblical faith which formed its original
generating power, is an empty shell, a husk, a civilization without
a heart, without a soul. This is not to say that science and technol
ogy are evil; they are potentially a great boon to mankind. Nor is
there any reason to believe that the Christian faith is in any per
manent or necessary conflict with scientific technology. Each, in
6. Walter Lippmann, The Public Philosophy (New York: Mentor Books
1963), p. 134.
7. In Aristotelian terms with material and efficient, rather than formal or
final, causes.
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fact, complements the other. Each needs the other if a better life
for the human family is to be achieved. If they can be successfully
integrated the possibility exists that mankind, by the grace of God,
might move into this new world civilization that is being born with
hope and a sense of adventure. Man may dare to believe that an en
during order of peace and community may be established in the world.
If this prospect is too Utopian for the Christian realist, then at least
one can say, with Christopher Dawson, that "the recovery of moral
control and the return to spiritual order have now become the indis
pensable conditions of human survival."^
Now it is true that the Christian faith is not primarily concerned
with the establishment of a better social order, or even with the
world as such, but with man's relation to God and eternity. But the
very nature of this faith in God, which is a mysterious gift of His
grace, drives man back to the world of humanity which God loves
and in Christ seeks to save. It is significant that in the Bible every
encounter with the living God, from Moses to Paul, leads the in
dividual to lose himself in the continuing redemptive activity of God
among men. Christian mysticism, if such it may be called, when it
is true to its Biblical source, is never a "flight of the alone to the
alone," but inspires a ministry to men. From Christ, supremely, we
learn that this is a ministry to the total life of man�physical,
mental, moral and spiritual. Nothing that affects the well-being and
happiness of the human person is alien to Christian concern. To put
this another way, the Church is called primarily to serve the Kingdom
of Christ, which "is not of this world." Its fulfillment lies beyond
history. It cannot therefore be identified with any particular social
order. The Church and its Gospel is not simply a tool or means by
which a world community may be realized. And it is certain that no
world order of any kind will endure forever. Here we have no con
tinuing city. Even an endiuring world civilization would not be a
static achievement, but would have to be continuously renewed and
reformed; it would always have to struggle against the demonic
forces of disintegration and evil which are always and everywhere
a part of human life on this earth.
But even so, the Christian believes that the Kingdom of God
moves even now in and through human history. While his final hope
is not in anything that this world offers, but in the Lord, who made
the heavens and the earth, he cannot but believe that if the Christian
faith could become the faith of the great mass of mankind, thereby a
more stable and lasting foundation could be laid for a better world
than anything yet known. No one who believes in the reality of human
Christopher Dawson, Religion and Culture (New York: Meridian Books,
1958), p. 218.
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responsibility and freedom, and in the miracle of divine grace, should
set narrow limits to what might be accomplished for the future of
humanity in this world which God loves.
The Second Vatican Council's Constitution on the Church in
the Modem World closes with this prayer of the Apostle Paul, in
which all Christians can join-
Now to him who by the power at work within us is able
to do far more abundantly than all that we ask or think,
to him be glory in the church and in Christ Jesus to all
generations, for ever and ever. Amen.^
Ill
In response to this challenge of the new ecumenical age of man
kind, the ecumenical movement among the churches came into being.
In the face of malevolent forces which threaten humanity with misery
and destruction, many quarrels and animosities which divided Chris
tians in the past seem increasingly unimportant and irrelevant.
Oneness with Christ, as He was one with God, "so that the world
may believe" (John 17:21), has never been more urgent.
Faced, too, by a unique opportunity , Christians of all traditions
have been drawn together, for one of the remarkable results of the
ecumenical age has been the emergence of an ecumenical religion.
For the first time in history there has appeared on the earth not only
a world-embracing civilization, but a world-embracing faith which
reaches into well-nigh every nation. While Christians are still
very much a minority in the world, and are in fact becoming more so
each day as the non-Christian population increases more rapidly than
the Christian, Christianity is still the first and only faith to become
so widely spread among the peoples of the earth, and to have the
opportunity to become truly universal. In the light of this situation,
Christians have come to be aware of themselves as a world com
munity of faith which transcends the barriers of nation, race, and
class. This great reality, made possible by the missionary endeavor
of the past two centuries, is "the great new fact of our time."
At this point we may pause to recognize that the ecumenical
age is itself in part the expression of the world-embracing spirit of
Christianity. During the expansion of western peoples, the mission
ary did not simply accompany or follow the explorer, the soldier and
the trader; not infrequently he preceded them, as in the exploration
9. Pastoral Constitution on the Church in the Modem Wor/o?, December 7,
1965 (Washington, D. C, NationalCatholic Welfare Conference), p. 100.
This quotation, Ephesians 3:20, 21, has been given here in the Revised
Standard Version of the Holy Bible.
10. Tibet and Afghanistan are possible exceptions.
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of the interior of North America and central Africa. One of the moti
vations which inspired the nations of western Europe to undertake
settlements and establish colonies in distant lands was the desire
to "convert the heathen," The peoples of the West had been taught
through the Bible to see the world as one world under God, and to
believe that Christ was its one Saviour, although it must be admitted
that the full implications of this universal vision did not make their
impact on Protestant Christianity until the early nineteenth century.
It might well be argued also that the scientific and technological
revolution owes more than is commonly supposed to the world-view,
the spirit, and the work-ethic of the Judaeo-Christian tradition.
While many discoveries emerging from this revolution can be traced,
as we have said, to other cultures, they were put to practical use
and fully exploited only in the context of the Christian culture of
the ^est. Indeed, for this reason it may be fairly asked of those who
object to the world missionary endeavor of Christianity as an act
of d isruptive arrogance, if the inevitable process whereby the non-
Christian societies of the earth are being transformed into urban,
industrial societies can be successfully carried out without even-
tuallv destroying their traditional religious ways, and at the same
time inculcating some of the attitudes and disciplines of the Judaeo-
Christian way of life. The upheaval through which China is now going
may be taken as an example of what happens when the traditional
patterns of a people are broken up under the impact of western
science and technology, but without the context of religious faith in
which that science and technology was born. But this complex
subject�the historical relation between the Christian faith and the
scientific revolution�is too large for us here, and can only be
mentioned in passing,
To return to our main thesis�the ecumenical religious movement
as a response to the challenge of the ecumenical age�we should
remember that the impulse towards unity which now sweeps like an
irresistible tide through the chiurches has always drawn much of its
leadership and inspiration from those most concerned with the
Church's mission to evangelize humanity. It goes without saying
that most of the pace-setting achievements of union and cooperation
among Christians are to be found on the strategic mission fields of
the world, where the magnitude of the task facing the churches tends
to dwarf into relative insignificance the things that divide them,^^
11. See Arend Th, Van Leeuwen, Christianity In World History, tr. by H.
H, Hoskins (London: Edinburgh House Press, 1964), p, 324 ff,
12. See Stephen Neill, "The Missionary Movement and the Ecumenical
Movement," in History's Lessons For Tomorrow's Mission (Geneva:
World's Student Christian Federation), pp. 242-251.
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In the nineteenth century the United States, with its vast num
bers of unevangelized people on the frontier and its millions of
immigrants pouring into the country, was one of these strategic
mission fields. In this situation, from the Cane Ridge camp meeting
in 1801 to the Ecumenical Missionary Conference held in New York
in 1900 (when the word "ecumenical" was first re-introduced into
Christian thought), Christians were increasingly drawn together
in their common task of evangelizing and Christianizing this new
nation.
Twentieth century American Christianity, in turn, has provided
much of the money, motivation, and administration�although not so
much of the scholarship and theological acumen�of this great cen
trifugal force in the life of the Church.
This more intense phase of the ecumenical movement is usually
said to have begun with the world missionary conference held at
Edinburgh in 1910. From it emerged the Faith and Order movement
(which seeks unity in truth and belief), the Life and Work movement
(which seeks unity in social action), and the InternationalMissionary
Council (which seeks unity and coordination in a common witness to
the world). At Amsterdam in 1948 the Faith and Order and Life and
Work movements combined to form theWorld Council of Churches and
then, at the Third Assembly of this World Council in New Delhi,
India, in 1961, the International Missionary Council was integrated
into this organization as its "Division of World Mission and Evan
gelism."
At this point we should make clear that the ecumenical move
ment is not to be identified with any of its institutional expressions.
It is a free movement of the Spirit, and cannot be confined within the
structure of any organization. It is larger and more inclusive than
the World Council of Churches. There are, in fact, many evangelicals
and some inter-church councils in various countries which share in
the compulsion towards unity and mission but which explicitly reject
any affiliation with the World Council.
Indeed, since the Second Vatican Council, the Roman Catholic
Church has entered dramatically and genuinely into the ecumenical
movement, and has now assumed much of its initiative and leader
ship. As a result, the ecumenical ship will probably tack and move
out in new directions. It may now also list slightly to starboard.
13. The word "ecumenical" did not come into wide usage until after the
Oxford Conference on Church, Community and State in I937 where
it came to mean the dream of the united mission of the whole church
to all the world� in Greek the oikoumene�the inhabited earth See
John A. Mackay, Ecumenics: The Science of the Church Universal
(Englewood Cliffs: Prentice-Hall, 1964), p. 6.
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The presence together in one craft of Evangelical, Anglican, Ortho
dox and Catholic Christians, all seeking to find unity in truth as
well as in charity, must undoubtedly present tensions and problems
of awesome proportions. Even so, the search for Christian unity in
the future is going to be much more inclusive, a great deal different,
and far more exciting, than it ever was in the past.
This is not to deny that there are dangers in the ecumenical
movement, not the least of which come from those enthusiasts who
believe that it can do no evil. There is danger, for example, that an
external unity based on organizational structure may be confused
with a genuine unity of heart and mind, or that conformity may be
identified with unity, and at the price of freedom and diversity in
Christ. There is even danger that the sense of world mission might
become peripheral to a burgeoning, pyramidal ecclesiastical bureau
cracy which could emerge from the ecumenical movement as an end
in itself, preoccupied with its own status, dogma, and liturgy, rather
than being the servant of the Kingdom of God. Or, again, a "back
lash" of reaction might arise which would seek to exalt some non-
church, "religionless" form of Christianity. One could go on and on.
But nothing good is without its price and its dangers. Every
thing which we have cited here� institutionalism, externalism, con-
formism and reaction�and much else besides which might have been
mentioned, can be found in some form or other in every local con
gregation. "We have this treasure in earthen vessels." No achieve
ment in the life of the Church, including anything that may be ac
complished in or out of the ecumenical movement, will be fixed and
final or beyond the need of reformation and renewal.
But there are good reasons for believing that the ecumenical
movement in all its forms�mutual study and conversation, coopera
tion, federation, and organic union�is one of the most dramatic and
impelling developments in the history of the Church, and one that is
worthy of the concern, prayer, devotion�and loyal criticism�of every
Christian. Among these reasons, two may be mentioned.
First, there is the realization, which has come to us with the
force of revelation, that the truth and grace and power of God are
greater than any degrees of these qualities possessed by any one of
our churches. We are beginning to recognize, and be thankful for,
the riches of God's manifold blessings. We are learning to appreciate
John Wesley's revulsion against ". . . a narrowness of spirit, a party
zeal. . . that miserable bigotry which makes many so unready to
believe that there is any work of God but among themse Ives."!"^ We
14. "A Plain Account of the People Called Methodist," in The Works of
John Wesley, third ed., Vol. VIII (London: John Mason, 1830), p. 257.
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are being led to accept a unity already ours, which we have not
created, but which is a gift of God.
Finally, we are responding, in the ecumenical movement, to the
groping, desperate struggle of mankind to find its way to some fun
damental unity, which we believe can only be truly realized through
a rich diversity which yet finds its center in the love of God made
known to us in Jesus Christ.
An Evangelical Approach
to Ecumenicity
Earle E. Cairns*
Divisions and sects in Protestantism have given way in the
twentieth century to ecumenicalism�a drive for confederate union of
denominations. This drive for reunion challenges Christians to
dialogue. The problem of what is to be the basis of dialogue is
important. The evangelical knows by Scripture and experience that
spiritual unity in the organism of Christ's body, the Church, is a
present reality for him. He is sure that organizational union is use
less unless it is based upon the rock of Scripture and a vital ex
perience of the new birth. The call for him to engage in dialogue
with liberals and neo-orthodox Christians raises several questions
which must be considered carefully and answered fully in any dia
logue.
MESSAGE AND ECUMENICITY
Because creed and conduct, belief and action, and faith and
work cannot be separated, the evangelical raises the question as to
the nature of the message of any organization that might be created.
Service and doctrine must be associated.
The question of the foundation of the message of the chiurch is
paramount. Some Christians feel that the church is to be the foun
dation and the interpreter of the Bible and tradition. We must bear
in mind that the order is from absolute doctrine in the Bible to a
relative interpretation in the light of history and grammar. Individuals
may derive systematic theology from Bible doctrine, and groups may
then make theology into dogma. Paschasius Radbertus asserted the
physical presence of Christ in the communion, and Innocent III in the
Lateran Council of 1215 raised it to the level of dogma that must
be accepted by the faithful.
* Prepared for the National Association of Evangelicals, revised by
A. M. Climenhaga and used by permission. Dr. Cairns is Chairman of
the Department of History, Wheaton College (Illinois).
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However, this writer believes that neither the church nor inner
light must be the foundation. Mystics, many Quakers, and, to some
extent, the neo-orthodox have made immediate knowledge of God
normative�but as a foundation it is just as inadequate as reason is.
If reason is the foundation, one might ask whose reason is to be the
final authority.
Only the Bible, an objective historical revelation of the will
of God, can be the foundation of our message. Because the Early
Church, before the writing of the New Testament, desired to relate
its foundation of authority to God, it emphasized apostolic suc
cession to guarantee the order of the message from God to Christ, to
the Apostles, bishops, and elders. This led to the rise of bishops as
emphasized in the letters of Ignatius. After the books and canons of
Scripture were completed, ordered succession was not so important,
because the believer, guided by the Holy Spirit and using grammar
and history, could interpret the Bible for himself. This principle
was asserted by Wycliffe in the fourteenth century and to effect it
he gave the English people the Bible in their own language.
Luther made the Bible rather than the church the foundation of
his message. Sola Scriptura was the battle cry of the Reformation.
Reference to the Scripture as foundational in I Corinthians 15:4-5,
Acts 17:2-3, and II Timothy 3:15-17 would indicate that Luther was
of the same opinion as Paul. The Bible is, and does not merely
contain or become, the Word of God. Upon this foundation alone can
the evangelical even consider serious ecumenical dialogue.
If the Bible is the foundation of the message, then the question
of the faith or creed that contains the message is worthy of con
sideration. Creeds have been important all through the history of
the church. Irenaeus drew up a rule of faith based upon the Bible to
meet the challenge of the Gnostics. Between A.D. 325 and 451, uni
versal creeds such as the Nicaean and Athanasian creeds were
formulated to express the faith of the church so far as content was
concerned. These creeds cleared up the questions of the relation of
the prehistoric Christ to the Father and the relation between His
divine and human natures in His personality. It seems strange that
the ecumenical drive has in so many instances ignored these creeds
as a fundamental basis for union because Roman Catholics, Pro
testants and the Orthodox all accept them!
During the Reformation the second creedal era of the chiurch
occurred as several Protestant creeds such as the Thirty-Nine
Articles, the Westminster Confession and the Augsburg Confession
appeared. Protestants were even willing to talk about cooperation
with the Roman Catholic Church on the basis of such creeds, but
instead were driven out.
During the nineteenth century, the Evangelical Alliance of
1846 in England and 1867 in the United States brought Christians
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into association on the basis of a creed or statement of faith. Both
in this country and England, evangelicals of various groups united
in social reform based upon the faith and the experience of salvation,
both of which came from the Scriptures as foundation.
During the present century, many leaders have abandoned creedal
formulations based upon the Scriptures in favor of an organization
for service. It should be borne in mind that the liberal Christians
broke with an ecumenicalism based upon the Bible and a creed, and
not the evangelical Christians. The evangelical must not forget that
the Early Chiurch "continued in the apostles' doctrine and fellow
ship" (Acts 2:42) and held "truth in love" and thus upheld "the
unity of the faith" (Eph. 4:15, 13). The faith of the Bible must be
the message and the only basis for discussion.
MISSION AND ECUMENICITY
The evangelical insists upon a clear-cut understanding of the
message of a united church when it becomes clear that union in
mission does not always lead to effective work. Witness to Christ
as Savior and Lord is the most basic element in the message of the
church. This is evident from Jesus' command in Matthew 28:18-20,
from John's statement in I John 3:23*24, and Luke's summary of
Paul's message in Acts 17:2-3- This witness has been the emphasis
through the history of the church in the work of such men as Patrick,
Columba, Boniface, Carey and evangelical missionaries during the
great nineteenth century of missions. Sola fide or justification by
faith only was a key part of the message of Zwingli, Calvin, Knox
and Menno Simons, as well as Luther.
Christ's primary command to His church was to witness to Him
as Savior. The preaching of Christ as Savior from sin, by virtue of
His work on the cross, which men accept by faith, must be an inte*
gral and primary part of the mission of the church.
Service to others which grows out of love to Christ is also a
part of the mission of the church. Paul tells us that we are "created
in Christ Jesus unto good works" (Eph. 2:10) and urges Titus (3:8)
to tell believers to "maintain good works." Faith in Christ will
always lead to love for others, which in turn will be expressed in
loving service. The Gentile church at Antioch willingly gave to help
the famine stricken church in Jerusalem.
Both in this country and England, evangelicals working with
each other and with other interested citizens were the ones who
engaged in successful social reform, ending slavery in British pos
sessions and bringing a better life for common laborers, the insane
and the needy. The Social Gospel movement failed because, with
its Pelagian bent, it thought of sin primarily as a matter of a bad
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environment which could be changed by social action. Its proponents
failed fully to realize that a bad environment is as much a result of
sin as a cause of sin. The evangelical insists that service flows
from a regenerate life whichwill have an impact upon the surrounding
social order. Paul in Galatians 6:10 suggests that the order of
service is to those in need in the church and then to all men.
Fellowship is another part of the mission of the church as Luke
suggests in Acts 2:42, but it must be related to Christ and to true
doctrine. Paul even urges separation from those with false doctrine
(Rom. 16:17) which might destroy the true unity of the church. All
through the history of the chiurch, fidelity to the message of the
Bible has brought unwilling separation because the loveless, in
different majority neglected some important part of the message and
mission of the church.
It is interesting to note that 7,000 young people of many denom
inations had no trouble joining in a great communion service at
Urbana, Illinois, in December, 1964, because of their common faith
in Christ as Savior. Fellowship among those linked by a faith in
Christ as Savior has always transcended race, rank and sex.
Love is another part of the mission of the church (I John 3:23).
According to the historian Gibbon, one of the important reasons for
the triumph of the church in the Roman empire was the mutual love
of Christians. To the evangelical the only acceptable ecumenical
position will be that truth must be held in a dynamic tension with
love.
Unity, held for final consideration, will be useless if the pre*
vious parts of the mission of the church are ignored. It is another
result of faith in Christ, who is the npssage of the Bible. We are
to hold the "unity of the ^aith," but such a unity is the result
of allegiance to a common Savior and His message as developed in
the Scriptures. The church enjoys unity in the organismic body of
Christ but should make this unity practical in visible organization
insofar as organization does not become an end in itself or obscure
the message and mission of the church. The elements of mission as
set forth above are essential in any "dialogue."
MOTIVATION AND ECUMENICITY
What is to motivate unity and union? Is it action by sit-ins, or
recognition of Red China, or the building of an institutional bureau
cracy? Is it a vague universalism that holds that all men are saved
in Christ and need only be told that they are saved? Will this ever
be an effective ecclesiastical cement? Hardly!
With Luther and Paul we must insist that sola fide, or the
principle that one is justified by faith only, is an effective motivation
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to cooperation with one's fellows. Life does not come via a corpo
rate body but only by a personal relationship to Christ as the Savior.
This is the emphasis in John 17:2-3, 11, 20-22. Unity is based upon
the new birth. Paul claims in I Corinthians 3:11 that Christ is the
only foundation upon which good works and unity can be built.
Ecumenicalism must come to grips with the question of a vital
relationshipwith Christ if it is to be more than a mere organizational
expression.
The Holy Spirit, as suggested by Paul in I Corinthians 12:13,
is the dynamic of unity in the body of Christ. One notices that the
work of the Holy Spirit in the Great Awakening linked Christians of
different denominations in cooperative endeavor. The second Awak
ening led Congregationalists and Presbyterians to the Plan of Union
which advanced the cause of Christ on the American frontier. The
American Bible Society, the Tract Society and the American Sunday
School Union were all a result of the activity of the Holy Spirit in
revival. We do not create union; it can only be an expression of the
unity which already exists by a common faith in Christ and by the
work of the Holy Spirit. Such motivation is a fundamental prerequisite
to union that is effective.
Even though unity Is spiritual, man needs organization to realize
spiritual unity in visible union. What possible types of organizational
machinery might be used to achieve this objective 7
MACHINERY AND ECUMENICITY
During the nineteenth century interdenominational cooperation
in such organizations as the Student Volunteer Movement, Christian
Endeavor, the American Board ofCommissioners for ForeignMissions,
the Temperance Society, and the American Bible Society were visible
expressions of spiritual unity. In the twentieth century much co
operation has continued in the American Bible Society, � Youth for
Christ International, Campus Crusade and Inter-Varsity Christian
Fellowship, to name only a few groups. This type of expression of
spiritual unity might be explored more fully as a way station on the
road to union of Christians.
Organic reunion of denominations has been another avenue to
union. The separate groups, after union, cease to exist and become
a part of a constituent union. A large number of organic reunions
have occurred in the present century. Such reunions can be accept
able if they do not involve reunion on a least common theological
denominator.
Thus far the broadest expression of spiritual unity in organi
zational union has been the formation of confederate organizations
in which the cooperating groups remain sovereign entities working
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together in a council or association for common ends. Many evan
gelicals, realizing the value of confederate union, joined in the
National Association of Evangelicals in 1943- Unlike the Federal
Council, now the National Council, they adopted a creedal basis
for such association.
Confederate fellowship seems to be the most promising way to
cooperation of Christians and the visible expression of unity, but
evangelicals must be alert to dangers in such a movement, one of
the primary dangers being its degeneracy into institutionalism and
bureaucracy, as in the medieval church. Organization must always
be a means and not an end. Union even in association in the United
States should not endanger separation of church and state and free
dom of conscience.
The church as an organization should proclaim basic scriptural
principles in various issues and nourish a strong spiritual life, but
the members as citizens act apart from the church to effect social
change that is desirable. Organization may tempt leaders to use
economic or other pressures to gain desired ends. This has already
happened in some mission fields. There is also the temptation to
make the organization into a super-church. If this occurs, then we
may tend to have a Protestant dictatorship or oligarchy.
Thus we have seen that any "dialogue" must come to terms
with the message, mission, motivation and machinery to express
spiritual unity in organizational union. Evangelicals, if they remain
true to the basic principles which they have developed as outlined
above, can have a strategic role in Christendom, and under God may
spark revival that is sorely needed. They will cooperate in areas of
common interest, such as separation of church and state, but will
remain true to their basic principles. For them Christ is the only
foundation.
Ecumenical Bridges
Maurice E. Culver*
There is a growing concern to build bridges across the chasm
separating Evangelicals and the rest of the World Church. Inasmuch
as the true values of the ecumenical enlightenment belong to all
areas of the Church, and Inasmuch as all areas of the Church are
experiencing in some degree an ecumenical awakening, it is in
evitable that we should be looking across the chasm at one another
with a new expectancy.
There are many today who say **We" in both the evangelical
and conciliar contexts. Clyde W. Taylor, in his pamphlet, **Evan-
gelicals Examine Ecumenicity," while assessiuig die movement from
a critical evangelical stance, states, "We must first recognize that
there are millions of conservative, evangelical Christians in the
World Council of Churches." Many of these have built their own
bridges and are experiencing a two-way communication across the
chasm. On the other hand, it is recognized that many who are organ
ically related to a conciliar church by conviction, and related as well
by conviction to an evangelical understanding of the faith, are com
municating very little at all ecumenically. What is the Christian
responsibility at this point? This question, and the realization that
many Evangelicals and Christians of other persuasions have no con
course with one another, when to have such concourse would further
the Gospel's claims upon us all, is the ecumenical burden of this
paper.
One encouraging reason for taking up this burden is the aware
ness of the creative influence of the Holy Spirit among our churches.
The ecumenical spirit is becoming powerfully operative within the
whole body of Christ. Most groups are responding only partially by
seeking unity within their own traditions. Yet, even this response is
having a profound effect upon our ecumenical awareness. Beyond
this, many groups and individuals are reaching out with sensitivity
to their fellow Christians and doing so without compromising the
� Vice President-Academic Administration, Asbury Theological Seminary.
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basic convictions that mean life in Christ. The sons of God who
have found their Father in Christ now seek their brothers in Christ.
The bridge-building is carried on with the firm belief that our diver
sity is a gift of God, but our dividedness is a hindrance to His King
dom purposes. Those of us who build must build with a serious con
sciousness that humanity fails when we rely on our humanity, and
with the confidence that the Holy Spirit succeeds when we respond
to His executive will.
WE ARE ALL IN THE ECUMENICAL MOVEMENT
The ecumenical awakening of our time has its roots in the
Evangelical Awakening of the eighteenth and nineteenth centuries.
It began with the Protestant concern for unity in mission.lt expressed
itself in interdenominational and international missionary societies
and Bible societies. The earliest of modern ecumenical alliances
was the Evangelical Alliance formed in 1846 to promote Scriptiural
Christianity. In 1910, the great Edinbiugh Missionary Conference
was held and the "ecumenical movement" was fully on its way. The
steady strides of the church in response have led to the effective
work of the International Missionary Council, the establishment of
National Councils of Churches in scores of nations, the associations
of like-minded groups such as the National Association of Evangel
icals, and the National Holiness Association. The ecumenical
awakening has brought into being the World Council of Churches and
many other world-wide church-related bodies. It has also brought the
Eastern Orthodox Church out of its seclusion and into fellowship
with other Christian churches. It has recently stirred the conscience
of the Roman Catholic Church to begin an honest appraisal of the
work of the Holy Spirit in the creation of Protestantism. It has
created among Catholic, Protestant, and Orthodox churches new
stirrings of common Christian concern for a shockingly secularized
world. Presently the movement which started among conservatives
is once again being given major attention by conservatives. The
National Association of Evangelicals has organized itself for united
action with effective secretariats, centralized headquarters, agents
inWashington, D. C.,who raise a united evangelical voice in govern
ment affairs, and for social-humanitarian outreach across the world.
Furthermore, conservative churches are merging; evangelical mission
boards are in discussion over merger possibilities, and the National
Holiness Association is discussing the federation of holiness
churches. We have recently witnessed a World Congress on Evan
gelism held in Berlin, including persons from many denominations
and many evangelical groups. The whole Body of Christ is taking
ecumenical strides and is caught up in the ecumenical movement.
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Obviously, the church is only on the threshold of where ecu
menicity might lead us. Our efforts toward unity may be judged to be
sound, forward movements, although they are still being carried out
largely on tradit ion-bound islands. Bridge-building between these
islands is in process and is gathering an increasing number of re
cruits for the task that lies ahead. Sensitive assessment of this
process must indicate the serious care which characterizes the move
toward one another. The beginning has been to observe one another
across the chasms with intense interest mingled with anxiety as
each ecumenical step is taken. Each step is takenwith characteristic
Christian caution. We are anxious and cautious because we are
concerned about continuity, precious heritage, deep-rooted traditions.
In the World Council of Churches each move is covered by detailed
academic study. Among the Evangelicals each step is prayerfully
sought as a directive of the Holy Spirit. Among the Roman Catholics,
each ecumenical word is pondered by ecclesiastical councils. Can
we not say that in spite of human frailty and obvious blunders, when
we become over-enthusiastic and impatient, without checking well
the lessons of history, that the Lord of the Church is in this awaken
ing? At the same time, notice how much closer we are in under
standing our fellow Christians across the chasms and notice as well
a growing understanding of a "true ecumenicity" that is becoming
common Christian ground for all of us.
BIBLICAL AND THEOLOGICAL AFFIRMATIONS
This common ground leads us to make some affirmations about
ecumenicity; they are necessary for bridge-building. These affir
mations arise out of our biblical and theological understanding of
the Church. The ecumenical spirit is found in the major themes of
the Scriptures. Passages of Scripture that relate to major themes
place this dimension of ecumenicity clearly before us. It is a di
mension of love: "You yourselves have been taught by God to love
one another; and indeed you do love all the brethren throughout
Macedonia. But we exhort you, brethren, to do so more and more"
(I Thess. 4:9,10). It is a dimension of fellowship and partnership.lt
is found in the rich gift of koinonia of which the New Testament
speaks so freely, Koinonia speaks of the common bonds which all
men share in their nature (Heb, 2:14). It speaks of the fellowship of
believers: "That which we have seen and heard we proclaim also to
you, so that you may have fellowship [^ofwon fa]with us; and our fellow
ship [/^ozrzonza] is with the Father, and with His Son, Jesus Christ"
(I John 1:3). It speaks also of a participation in the Spirit (Phil. 2:
1), and a partnership in the work of Christ (Phil. 1:5),
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The biblical foundations for the ecumenical spirit are also found
in the fervent pleas for unity and the consistent affirmations about
unity in the Church. The Lord of the Church prayed that we may all
be one that the world might believe (John 17). Paul affirmed that
there is one body, one Spirit, one hope, one faith, one baptism, one
God and Father of us all (Eph. 4:4-6). He further affirmed that "by
one Spirit we are all baptized into one body" (I Cor. 12:13)- Each
part of the body has need of the other (I Cor. 12), and we are ad
monished to "stand firm in one Spirit, with one mind, striving side
by side for the faith of the Gospel" (Phil. 1:27)-
The ecumenical foundation lies in the nature of the Church,
which has the gift of unity bestowed upon it by its Lord, along with
the task of affirming this unity. In the earliest of ecumenical alli
ances, the Evangelical Alliance, the avowed object was "to confess
the reality of the one church, not to create it." Subsequent ecu
menical theological studies have continued to affirm this belief.
Does such a theological and biblical understanding of the nature of
the Church give us any alternative but to confess this reality in
living terms?
THE FRUIT OF THE SPIRIT IN ECUMENICITY
The ecumenical awakening is the work of the Holy Spirit more
than it is the manipulation of man. Such a statement does not give
blanket approval to all that has gone on in the name of ecumenicity,
yet it does recognize the Spirit's instruction and inspiration to the
church of the twentieth century. There has come over the church a
humble and contrite awareness of division and estrangement and
brokenness within the body of Christ, The church has reflected with
in itself a divided and sinful world. Penitence has brought the
church to its knees to seek renewal. Fruits of the Spirit are mani
fested in love, joy, peace, patience, and new-found fellowship where
reconciliation between Christian groups has been experienced. There
has come a new creative impulse in theological research, in biblical
theology, and in understanding the nature of the Church as that
Gospel community which is to shape itself to the needs of the world
as a servant church. Seemingly impossible chasms have been bridged
as widely divergent member groups have found one another to be of
the same body of Christ.
PROBLEMS AND PROSPECTS
Thtre is a monument in South Africa raised in remembrance of
the atrocities perpetrated by the British in the Boer War. As long as
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that monument remains in the center of the South African nation to
impress future generations, there is a barrier to the successful bid
for peace and unity between the English and the Boer in South
Africa. Similarly, the history of the church has been marred by
atrocities committed by one Christian group to another. Monuments
have been built to these atrocities in our memories. Such monuments
must come down if we are to build bridges between "our church"
and the rest of the World Church. We must all begin with contrition.
There is no need to minimize the formidable barriers that sep
arate evangelical and conciliar churches. Furthermore, we must
recognize the fact that we do not have specified blueprints for
completing bridges of effective communication leading to unity. The
church has been given no specific blueprints for any of its tasks.
It has been called to creative adventure as the Gospel community.
The plea is that the major affirmations made in the ecumenical
spirit require of us the kind of venturesome faith that we must exert
toward unity if we are to be the Gospel community in full capacity.
The conviction is that we now have adequate materials from the
Holy Spirit, and adequate common language and understandings for
communication so that we may confidently say we now have a call
to this. If the call is from one brother to another, that is encouraging
enough. If the call is from our Lord Himself, then it becomes a
command.
THE MATERIALS FOR BRIDGE-BUILDING
Thematerials available are many. We have the positive historical
realities that give evidence of the high motivations of love for
Christ's Kingdom and vision for mission which characterize the ecu
menical concern of evangelical and conciliar chiurches alike. We
have the successful achievement in ecumenical relations of the
many who have experienced vital participation in both the evan
gelical and conciliar fellowships. We have the rich store of stim
ulating studies spawned by the ecumenical movement. We have many
evidences, amid the decreasing criticisms of one another, of common
respect and understanding for one another. All sides have exposed
their doctrinal positions and their traditional heritage. The evan
gelical concern is for the "pure church," and the conciliar concern
is for the "inclusive church" into which all are invited who "con
fess the Lord Jesus Christ as God and Saviour according to the
Scriptures and therefore seek to fulfill together their common calling
to the glory of the one God, Father, Son, and Holy Spirit." These
open commitments are known to one another.
This openness should
lead us to honest dialogue with one another rather than separate
monologues about each other. We know each other. There should
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be no condescension in our approach to one another. There is
enough mutuality in our understandings for each to approach the
other with confidence that there will be, not loss, but gain in the
relationship.
There need no longer be a fear of reaching a mechanical rather
than a spiritual unity as we approach one another. One cannot read
and enter into either side's viewpoint on the necessity for spiritual
unity without recognizing that mechanical unity is guarded against
by all Christian forces everywhere in these days. The unity we seek
is a spiritual unity. Both evangelical and conciliar groups have
affirmed positively that the Holy Scriptures are the basis for such a
spiritual unity. Though we may approach the Word of God differently
from one another, we must still have confidence that God's Word
will speak to us.
There is a common determination in both evangelical and con
ciliar church circles that we should have no goal of a "super
church." We are in a position to trust one another insofar as ecu
menical structures are concerned because we can determine our own
structures. Independence is not endangered in ecumenical relation
ships as we know them today. There is deliberate avoidance of
ecclesiological domination. The possibility of power structures
controlling member bodies is clearly guarded against. The spirit of
openness in structures that allows the Holy Spirit His freedom with
in the church is the concern of all.
There exists today in most ecumenical structvues of whatever
origin the liberty to witness to one's viewpoint as well as the
liberty to participate in whatever fellowships one considers appro
priate to one's own convictions. Ecumenical councils are forums
where churches meet to discuss matters of mutual concern and
where all member churches are made to feel entirely at liberty. Each
one's witness is welcomed and respected. There can be no true
ecumenicity without that which is given in the Toronto statement
of 1950 made by the World Council of Churches which says: "Each
member church may bring its full untruncated witness of the truth
openly and joyfully into the Council and then give it full expression
without holding anything back." In the framework of mutual respect
and magnanimity of spirit which Christians should manifest toward
one another, this liberty leads to growth and productivity in faith.
Evangelicals and conciliar church Christians alike recognize
the essential value of cooperation to achieve mission. That recog
nition which has come through experience to all church groups is
logically to be enhanced by a wider unity. The younger churches
have stirred our consciences at this point. The absolute necessity
of cooperation and unity of spirit and voice within the Christian
church as we give witness to the non-Christian world has been made
clear to us. Younger churches have furthermore given evidence of
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the success in overcoming barriers and hindrances to the church's
witness by achieving unity. The voice of the younger church is
passionate and keen at this point as it calls the parent bodies to
unity. This voice of the younger church adds one more encourage
ment to bridge-building and strengthens our faith for such a task.
THE ULTIMATE REQUIREMENT
The ultimate requirement is faith in the Holy Spirit. Evangelical
churches and conciliar churches alike are His creation. Fear will
quench the Spirit. Confidence in men will quench the Spirit. Un
willingness to enter into relationships with Christians of different
theological persuasions, to discuss and to seek what it means to be
the church, is obviously quenching the Spirit in our generation as
it has throughout history as the church expresses itself in divisive
ness rather than unity. We must have confidence in the Holy Spirit,
who has proven that He builds Christ's Chiurch through filling us
with that perfect and adventurous love that casts out fear, and who
still communicates the Word of God to human hearts. We must have
confidence that the Holy Spirit is forming the Church of Jesus Christ
and constantly bringing renewal to it. The form of that Church may
not be what we now see, for our institutions are not permanent. That
there will be continuity with the Church that has already been is
assured, for God is creating His church. He who has given us the
Reformation and the Evangelical Awakening is to be trusted as He
stirs His people with the Ecumenical Awakening. Let us follow the
Lord of the Church who prayed that we may be one that the world
might believe. It was He who "loved the church and gave himself
up for it, to consecrate it, cleansing it by water and word, so that
he might present the church to himself all glorious, with no stain or
wrinkle or anything of the sort, but holy and without blemish" (Eph.
5:25-27).
BOOK REVIEWS
The Mysterious Numbers of the Hebrew Kings, by Edwin R. Thiele.
Grand Rapids: Eerdmans, 1965- 232 pages. $6.00.
This, the revised edition of a work first published in 1951, is a
brave and highly successful attempt at solving the baffling chrono
logical problems of the Kingdoms of Israel and Judah. Prior to the
publication of the earlier edition, scholars often felt forced to divide
themselves into two camps. Those who accepted the so-called
"biblical chronology" as correct tended to deny the validity of data
from the Near Eastern studies when it did not fit their patterns. Or
those who gave more credence to the Near Eastern studies seemed
compelled to reject certain chronological data found in the Books of
Kings and Books of Chronicles as inaccurate and even self-contra
dictory. Worse yet, there was not a single harmonious "biblical
chronology." Conflicting data had to be forced somewhat arbitrarily
into a pattern in order to have a chronology at all that could be
used as a point of reference. All of this was in the face of the fact,
as Dr. Thiele says, that there can be but one chronology�the correct
one.
Thiele does not attempt to cover the whole range of the Old
Testament. He does immense service, however, by his painstaking
analysis of the data of the Kingdom Period and by his discovery of
a system that not only harmonizes the biblical data but also agrees
with the Assyrian and other lists. Formerly, variations that extended
in length to several decades had existed between the lists of Judah
and the lists of Israel. Some of the difference Dr. Thiele accounted
for by determining which kingdom used the "accession year" system
and which counted the year in which a king's reign began as year
one. Also, he observed that years were figxzred from different months
in the two kingdoms. Again, it was necessary to realize that neither
Judah nor Israel had a uniform system of reckoning throughout its
history. It was necessary to ascertain when and why variations
occurred. Finally, co-regencies, usually between the king and his
son, accounted for the balance of the discrepancy. By careful analy
sis of sometimes obscure and incidental references, these details
were collected and a system was set forth with the unique virtue
that it worked when all other systems had failed. And it succeeded
not by forcing the Scriptures or attempting to correct them, but by
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careful attention to matters that had generally been overlooked or
interpreted as hopeless problems.
The significance of Dr. Thiele 's discoveries and tables lies
partly in the fact that he cannot be accused of an over-zealous
theological interest. He approached his work with the objectivity of
a Near Eastern scholar who had made his reputation as an historian.
He was a student of Dr. William Irwin at Chicago University, who
wrote the introduction to the book and to whom much credit was given
for inspiration and help. Yet, Irwin, who has never been accused of
being a friend of conservative dogmatism, remarks of Thiele's work,
'*It is a matter of first-rate importance to learn now that the Books
of Kings are reliable in precisely that feature which formerly excited
only derision." Or, to quote Irwin again, "He has taken passages
commonly regarded as patent disclosures of carelessness, if not of
ignorance, on the part of the Hebrew historians, and has shown them
to be astonishingly reliable." This is the kind of apologetic that
strips unbelief of its supports and removes intellectual barriers from
the path of faith. It has now become possible to check in another
area the integrity and accmracy of authors of the Scripture. They
have successfully passed a severe test.
Wilber T. Dayton
The Christian Year With Charles Wesley, by John Lawson. London:
Epworth Press, 1966. 126 pages. $1.75-
This latest volume from John Lawson, a British Methodist and
professor of Church History at Emory University, is an anthology of
the verse of Charles Wesley. The material is arranged to conform to
the Christian year and to supplement the Book of Common Prayer as
a devotional aid. This work does not purport to be a selection of
"the best of Charles Wesley. "Some of Wesley's best verse has been
deliberately omitted as being already well known, or at least avail
able. Preference is given to the lesser known verse. The compiler
and editor occasionally elects to re-order the arrangement of stanzas,
or to "amend a phrase" jarring to modern ears�a liberty often
permitted editors of Wesley's stanzas.
Professor Lawson is of the opinion that the more "Churchly
side" of Wesley's contributions represents the poet's most enduring
work. It is the editor's hope that Anglicans may see anew how com
pletely Charles Wesley is one of themselves, and that Methodists may
be reminded of the fact that original and authentic Methodism is
fully the religion of the Book of Common Prayer.
Kenneth Cain Kinghorn
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The Illustrated Bible and Church Handbook, by Stanley I. Stuber
(ed.). New York: Association Press, 1966. 532 pages. $5.95.
This volume is of three parts. In Part I the main biblical
personalities are identified and their significance discussed. This
is followed by a treasury of definitions and explanation of ideas,
beliefs, and everyday facts related to the biblical narrative. Part II
has to do with the Church: who's who in church history, facts about
the Church, and symbols of the Church. Part III provides word por
traits of hymn writers and gives the stories of 180 favorite hymns.
The almost 2,000 picture illustrations add a new perspective to the
book, even though many of these are somewhat blurred.
The volume is designed primarily for lay workers, to be used
as a handy, quick reference. This reviewer's first impression of the
whole was rather negative. It seemed an over-ambitious attempt to
embrace in a single volume, and by means of innumerable shorthand
statements, vast areas of religious knowledge. But this curiously
interesting reference work, which at first merely satisfied the brows
ing instinct, took on new significance with the appearance of an
exhaustive index at the end. The Index is the "tool of discovery"
that makes the book practical.
James D. Robertson
Archaeology and Our Old Testament Contemporaries, by James Kelso.
Grand Rapids: Zondervan Publishing House, 1966. 191 pages. $4.95.
This slender and readable volume is by an experienced archae
ologist, a professor emeritus of Pittsburgh Theological Seminary.
He is perhaps best known for his work in the excavation of New
Testament Jericho (1955). This volume, addressed primarily to the
layman, seeks to show the contemporary relevance of archaeological
findings. The style is readable and interesting. The fact that two
printings were required within a year testifies to the reception being
afforded this popularization. The author boldly compares such Old
Testament heroes as Abraham, Moses, Joshua, David, Elijah, Amos,
and Isaiah with corresponding modern characters such as the busi
nessman, statesman, general, Churchill, Lincoln, Salvation Army
preacher, and Calvin. As stated m the foreword, the reader is likely
to find "unexpected parallels between the Biblical and modern
worlds." The comparison between biblical events and contemporary
events and trends is constantly kept in mind.
In spite of the refreshing attempts at relevance, the parallels
are sometimes farfetched (e.g., Amos compared to the Salvation
Book Reviews
Army preacher). However, in nearly every case one can see the
reason behind the parallel. An excellent general knowledge of the
Bible and biblical archaeology is apparent on every page, but the
paraphernalia of scholarship is lacking. There are no footnotes;
documentation consists of references to Scripture passages in the
text. There are many excellent photographs in the book, many of
them taken by the author himself. The publishers have done a good
job in format and in art work. In view of the great gap that exists
between the specialist in archaeology and the reading public, this
book is filling a very real need. The period covered is from the
patriarchal age to the period of the exile.
George A. Turner
Contemporary Existentialism and Christian Faith, by J. Rodman
Williams. Englewood Cliffs: Prentice-Hall, 1965- 180 pages. $3.75
(paperback).
Author J. Rodman Williams writes in response to the frequent
question, "What is the relationship of existentialism to Christian
faith?" This is an especially important undertaking since existen
tialism is concerned with major Christian interests such as truth,
man, God, death, anxiety, and existence. Williams assesses exis
tentialism from an orthodox Reformed position, and investigates its
expression in the works of five thinkers: Jean-Paul Sartre, Karl
Jaspers, Martin Heidegger (secular existentialists), Paul Tillich,
and Rudolf Bultmann (theological existentialists). While a wider
study might have included Gabriel Marcel in Roman Catholicism,
Martin Buber in Judaism, and Nicholas Berdyaev in Eastern Ortho
doxy, the five representative figiures chosen set the mood and pattern
for most current existentialist thought.
This volume demonstrates that philosophical and theological
existentialists are unlike only in degree, but not in general outlook.
The material is arranged into six chapters which deal respectively
with the subjectivity of truth, the centrality of man, the obscurity
of God, the finality of death, the inevitability of anxiety, and the
goal of authentic existence. (These chapter headings are, addition
ally, a good outline of the salient tenets of existentialism.) In each
chapter the author presents, with documentation from relevant sources,
the views of each of the five thinkers with respect to the topic under
consideration. Then he shows in what way existentialism is generally
consonant with Christian faith, and concludes each chapter with a
section which points out certain features of existentialism which are
not compatible with Christianity.
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The general conclusion is that existentialism has features
which the Christian faith gladly affirms. Some of these are: (1) The
concern for truth which is inwardly experienced, (2) The recognition
that man is unique and must not be brought down to animal or object
level, (3) The recognition that many find belief in God difficult, and
that the God of others may be little more than an idol, (4) The will
ingness to face death and not run from it, (5) The probing of man's
condition of deep anxiety and the desire to meet it constructively,
and (6) The recognition that much of the prevailing existence is far
from authentic. Even so, the author concludes that "the existentialist
philosophers and theologians, for all their contributions, are none
theless missing the way" (p. 176). Williams finds that existentialism
is ultimately humanism with man at the center, and he rejects exis
tentialist philosophy because it fails to understand man in the light
of God. Contemporary Existentialism and Christian Faith is an able
presentation of the main emphases of existentialism as well as a
convincing critique of its shortcomings.
Kenneth Cain Kinghorn
Learning to Philosophize, by E. R. Emmet. New York: Philosophical
Library, Inc., 1965- $4.75.
The purpose of this book, as stated by the author, is to interest
the novice in philosophy. This he seeks to accomplish by showing
how practical philosophy actually is as a discipline. Philosophy,
rather than being the activity of the few unusual souls who bear the
title of "philosopher," should be of interest to any educated person.
Emmet defends philosophy from the charge of never accomplish
ing its objective by reminding his readers that many of today's so-
called sciences�psychology, astronomy, social sciences�were at
one time a part of philosophy and were developed by philosophy un
til they could stand alone. Thus philosophy, rather than never ac
complishing anything, always deals with problems which no other
discipline can handle; when such problems are solved it sends the
resulting new-born discipline on its way alone. True, its methods
are largely meditative rather than empirically investigative, but
such a methodology is necessitated by the nature of the problems
under study.
A valuable feature of the book, to disclose the most usual
sources of error in applying the discipline of philosophy, is revealed
in chapter headings such as Language and Bewitchment, On Con
cepts, Asking the Right Questions, Value Judgments, Appearance
and Reality. The writer points out, for example, that the meaning of
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a word is determined by popular usage. Whatever the word might
mean to the expert in a particular field, to the public it carries its
popular signification. To depart from popular understanding is to
fail to communicate, since words are merely symbols and have no
more than an acquired meaning. Emmet also discusses various oft-
repeated semantic errors, and especially underscores the danger of
error in dealing with abstract concepts. He sees value judgments as
a matter of personal preference, and in discussing Appearance and
Reality seems to be charitable toward idealism.
One could perhaps summarize the position of the author by saying
he is a relativist concerning truth and morals, who favors a process
philosophy in metaphysics. The book presents the contemporary
philosophical stance, along with many of the most difficult philo
sophical questions, for which, in most cases, the author does not
presume to suggest an answer. The book is of value to the philo
sophically uninitiated in defining the field, the problems and the
most common errors in philosophy.
Ivan Howard
Evangelism, Its Theology and Practice, by A. Skevington Wood.
Grand Rapids: Zondervan, 1966. 119 pages. $2.95.
The author, a distinguished minister closely associated with the
Billy Graham "Tell Scotland" movement, in this book addresses
himself to a subject close to his heart. However, the title may be
misleading. The study is centered almost completely in the theology
undergirding the message, motivation and method of evangelism. As
such, it offers a firm scriptural basis for a soul-winningministry, but
it does not offer much help in the methodology of getting the job
done.
The treatment of "The Strategy of Evangelism" typifies Wood's
approach. Using Paul's figure of the Christian as an "ambassador"
on special mission (II Cor. 5:20), he makes four pertinent applica
tions of this truth: (1) the ambassador acts on the King's orders,
(2) the ambassador bears the King's message, (3) the ambassador
enters an alien land, and (4) the ambassador speaks in an alien
language. It is easy to see how such a presentation suggests to a
preacher some good sermon ideas even if it does not satisfy the
desire to know how to incorporate this strategy in a specific church
program. This is at once the strength and weakness of the book. If
one is looking for a practical doctrinal introduction to evangelism,
the book is well worth reading.
Robert E. Coleman
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A World to Win, by Nate Krupp. Minneapolis: Bethany Fellowship,
Inc., 1966. 94 pages. $1.00 (paperback).
Some Christians read about soul winning, some write about it,
and others actively engage in it. Nate Krupp qualifies for all three
categories. While a senior engineering student at Purdue University,
and holding the office of student body president, Krupp was intro
duced to his Saviour "through the personal soul-winning efforts of a
business man and a college student." From then until now his heart
and mind have been striving for more efficient ways and means of
challenging every Christian to be a soul winner and of confronting a
lost world with the claims of Jesus Christ.
This latest volume from his pen has global vision and outreach.
Briefly the author sets before us "a broad yet basic presentation of
the personal approach to evangelism, the associated task of mobiliz
ing the entire Church for it, and the implication this has upon the
total evangelization of the entire world."
In view of the evangelistic success of the first century church,
the New Testament is the place to begin this study. In training His
disciples, Jesus gave them a twofold mission: 1) to take the Gospel
to every person in every generation; 2) to teach those who responded
all that they themselves had been taught by the Lord. They were to
begin where they were (Jerusalem) and reach eventually even to the
ends of the earth.
In response to their Lord's command, these first disciples
tatried until they were filled with the Holy Spirit. Cleansed, pos
sessed, directed by Him, they sought to fulfill the Great Commission.
Pursuing the two basic methods used by Jesus�personal evangelism
and mass evangelism�they met with phenomenal success (p. 17).
By 400 A. D., Krupp states, the Church had lost its evangelistic
thrust by becoming entangled in theological controversy, clerical
hierarchy, and worldly popularity. With the Protestant Reformation
(1500's) came the rediscovery of the need to evangelize. The rebirth
of mass evangelism came about through the preaching of Whitefield
and Wesley. "But the Chiurch, in the almost 1700 years since 250
A.D. , has never returned to the other New Testament method of out
reach: personal evangelism" (p. 23).
Having neglected the first-century pattern, thousands of Chris
tians today will pray and give for missions abroad but will never
cross the street to witness about Christ to a neighbor. "Many
churches have large mission-supporting programs, but are doing
little to evangelize their own city except for those who will come to
the church building. " Krupp supports Gene Edwards' claim that there
is not a denomination in America with an evangelism program ade
quate to reach all those people who will not come to the church
building.
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This author discredits the notion that people's failure to attend
church signifies rejection of the Gospel. It is his experience that
the average American has never been actually confronted with the
Gospel, that multitudes are open to gospel truth when properly
approached.
Krupp firmly believes that the pastor is the key person in mobi
lizing the laity to do the work of evangelism. "If every evangelical
pastor in North America would inspire, prepare spiritually, train,
and lead his people out to evangelize their community, we would see
the greatest revival ever and the continent could be totally evange
lized in the next five or ten years" (p. 35 )�
This is a "how-to-do-it" book, offering the pastor, the local
church, and the whole denomination usable guidelines inmobilizing
fc. an all-out evangelism program. It is also a resource book, listing
suitable materials for the various phases of evangelism. It also
includes a list of the names of leaders now engaged in "personal
evangelism training work."
This is a book by an evangelical to evangelicals who still
believe that prayer, the p>ower of the Holy Spirit upon witnessing
believers, and the faithful presentation of the biblical message of
salvation is Christ's way to evangelize the world. Its endorsement
by such men as Clyde W. Taylor, Torrey Johnson, Sam Wolgemuth,
W. Stanley Mooneyham and Robert E. Coleman suggests the 'measure
of its timeliness and worth.
Delbert R, Rose
The Doctrine of Buddhism, byDolly Facter. New York: Philosophical
Library, 1965- 132 pages. $4.75-
This volume of only 132 pages gives an excellent exposition of
original Buddhism. The style is direct, clear, and unambiguous. The
chapter divisions represent different aspects of Buddhist thought,
and the chapter titles state the specific topics under discussion.
The writer, a confirmed Buddhist, holds that all other beliefs are
false, and considers "Christian theology to be one of the great
disasters of the human race" (p. 33).
It is perhaps impossible for a Western mind to understand fully
Oriental thought. One finds some of the explanations of Buddhist
doctrine extremely vague, if not contradictory. A sincere effort,
however, has been made here to clarify Buddhist doctrine.
Metaphysics is rejected; there is no existing soul or ego. Life
is a process, not a thing. The idea of God, perhaps the most strongly
entrenched idea in our minds, is but an illusion. There is no possi
bility of God, or of "any enduring unchanging anything" (pp. 62-63 ).
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God and religion are both inventions of the mind. Buddhism is a
method of salvation from suffering, and the cure of suffering is to
understand life. When we truly understand, we act correctly. The
Socratic adage, "Knowledge is virtue," is a perfect Buddhist con
cept. Choice vanishes when one understands, for if we understand
we can only choose the truth. Suffering is from desire based upon
deceit. Salvation is non-suffering, and appears to be loss of identity;
yet it is called bliss.
The book can be read by the layman with understanding, and
may well be used in Buddhist evangelism. There is no lack of
dogmatic statements; this factor should encourage Christian theolo
gians to be positive without apology. The author is not lacking in
psychological and philosophical insights. The thinking in the volume
reflects in part a somewhat striking similarity of Buddhist doctrine
to some contemporary liberal Christian theology, a relationship
which bespeaks the possible appeal of Buddhism to the West today.
Ivan Howard
The Wesley an Bible Commentary, Volume VI, Hebrews-Revelation,
by Charles W. Carter, R. Duane Thompson, Charles S. Ball, Leo G.
Cox and Harvey J. S. Blaney. Grand Rapids: Eerdmans, 1966. 523
pages. $8.95.
This volume completes the projected Wesleyan Bible Com
mentary, produced under the general chairmanship of ProfessorChar
les W. Carter, professor of philosophy and religion at Taylor Uni
versity. Like its predecessor volumes, this work combines careful
biblical scholarship with effective format and writing style. The
panel of writers includes men of recognized stature and responsible
placement in the Wesleyan wing of the Evangelical movement.
The writers indicate a general familiarity with the inductive
approach to Bible study, as well as with the major trends in con
temporary biblical criticism. One is impressed with the manner in
which scholarship is combined with an affirmative presentation.
Differences in approach are usually stated in introductory sections,
and do not divert attention in the sections devoted to analysis and
comment. The outlines and introductory sections, particularly those
prefacing the studies of The Epistle to the Hebrews and The Rev
elation, are carefully written and afford excellent overviews of the
materials treated.
In the commentary sections themselves, one finds vivid and
meaningful presentations, whose flow is remarkably free from the
choppiness which mars many commentaries. While the tone is basic
ally devotional, yet the materials contain a rich content which stems
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from painstaking scholarship. The American Standard Version is
used as the basic Bible text, while the authors do not hesitate to
draw upon alternate readings which serve to clarify meaning.
The panel of writers impresses one as operating as a team,
whose major objective is that of making the Bible meaningful to the
reverent reader. Neither perspective nor depth is sacrificed in the
effort to present the Written Word as living and vital. Effective
bridges are built between first-century expressions and contemporary
usages, and meanings are frequently lifted into prominence which the
reader might too easily overlook.
While the entire set of commentaries, including this volume
dealing with the New Testament writings from Hebrews to Revelation,
reflects the Wesleyan wing of contemporary Evangelicalism, yet the
value of the writers' work is by no means limited to those of their
specific theological tradition. The earnest Bible student, of what
ever particular theological "slant," will find the comments of these
writers highly meaningful and of distinct value for the understanding
of "the things most surely believed among us."
Harold B. Kuhn
Theological Dictionary of the New Testament, Vol. Ill, edited by
Gerhard Kittel; translated by Geoffrey W. Bromiley. Grand Rapids:
Eerdmans, 1966. 1104 pages. $22.50.
A third volume of this eight-volume set is hardly news. It is
rather an annual event anticipated by a host of scholars, students,
and ministers, yet the excitement does not subside as each new vol
ume appears. Now the English reader can follow through "kappa"
in the alphabetical arrangement of this veritable encyclopedia of
theological data harvested from the study of the New Testament
words. It continues to be good news that the translator and the
publisher are moving forward with this colossal project and that
the English-speaking world will apparently not be far behind the
Germans in gaining access to the complete set.
With characteristic German thoroughness, data from a wide range
of sources is brought to bear upon the various words and families of
ideas. The classics are combed for relevant backgrounds; Judaism
and Old Testament correlatives are searched for their contribution;
a concept is traced in the New Testament and in the thought of the
early church. Light is brought from every available source, whether
inside or outside the Hebrew-Christian tradition. Elaborate footnotes
are the rule, and the documentation includes extensive bibliography.
As with all human works, there is often room for further study and
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interpretation, but an abundance of spade work is done and a wealth
of material is collected. The ground is full of seed-ideas that can
stimulate productivity. What more can one ask of a reference book?
By old standards, the price is high. But the price per page is
not out of line with current standards, and the price per word is a
modern bargain. For all its size, each volume is compact, wedging a
tremendous amount of material into each page�of the kind of printing
that is expensive and tedious to compose. The books are not cheap,
but they are reasonable.
Wilber T. Dayton
The Gospel According to Peanuts, by Robert L. Short. Richmond,
Virginia: John Knox Press, 1966. 127 pages. $1.50 (paperback).
Author Robert Short places the Peanuts comic strip under the
closest theological scrutiny, and comes up with some interesting
results. The aim is to demonstrate that cartoonist Schulz gives to
us an analysis of human existence which is "essentially theological
and, in its basic inspiration, deeplyChristian." He observes that some
readers may see in Schulz's work shades of the apologetic style of
a C. S. Lewis. Short's little volume is replete with references to a
host of theological and literary sources. One begins to wonder if
Short is not reading more into the cartoon series than the cartoonist
had in mind. References are made to Tillich, Kierkegaard, Eliot,
Barth, Salinger, Shakespeare, Calvin, Pascal, Swift, Van Gogh, and
others. To be sure, Short indicates that his approach to Peanuts is
not "one of 'reading into' but of 'reading out of.' " How well he
avoids eisegesis is another question.
Nevertheless, Short is essentially true to the major themes de
veloped in Peanuts. This little volume might profitably be put into
the hands of the "worldly wise," for it contains the real essence of
the Gospel message, and it is completely contemporary. An espe
cially strong case is made for the doctrines of original sin and God's
grace. All in all, this is a unique and effective presentation of the
Gospel. Perhaps the strongest chapter in the book is the first, en
titled "The Church and the Arts." The author makes a convincing
plea for the communication of the Christian message in an indirect
way through the arts. That this is a volume of merit may be seen, in
part, from its wide acceptance. Although it was first published in
December 1964, this reviewer read the thirteenth printing of March
1966.
Kenneth Cain Kinghorn
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Children of the Devil, by William Bruner. New York: Philosophical
Library, 1966. 311 pages. $5.95.
In this well-documented volume. Dr. Bruner provides the theo
logian with an informative and provocative study of the age-old
problem of sin. Specifically, the volume addresses itself to the prob
lems of inbred sin and the universality of evil. This theory is based
upon the conviction that the Bible, interpreted literally, is true; that
God is righteous and just; and that each individual is free and re
sponsible.
In his introductory chapter the author reports his early disillu
sionment with the classical doctrine of original sin, i. e., that sin
is transmitted from one generation to another.
Repelled by the theology with which he was acquainted, the
author retired to an attic for a concentrated study of the Bible; he
reports that in the spring of 1944 "the light finally came." This
light was mediated chiefly through Romans 5:12, which led to the
conclusion that "All sinned one sin when all were one man" (p. xvii).
Dr. Bruner claims that the view that he presents herein is different
from all other theories designed to account for the prevalence of
evil, that it is based solely on the Scripture, and is confirmed by
modern science.
In setting forth his thesis, the author begins with the doctrine
of God and from it derives the doctrine of sin. The author points out
that sin, our sinful nature (depravity), cannot be inherited since it is
a moral quality. His conclusion is not that there is no such thing as
original sin, but rather that all sin is actual sin�that is, no one is
sinful because of the acts of any ancestor, including Adam, but rather
is sinful because of this one act which can be traced back to Adam.
The fall of man is given a very thorough treatment. This is followed
by an explanation and criticism of the major theories which account
for the universality of sin. Dr. Bruner deals with the realistic theory
linked with Augustine, according to which all mankind was seminally
present in Adam and hence participated in his act of disobedience.
That is, even infants were guilty of sharing in Adam's rebellion. He
also critically evaluates the theory of federal depravity representation,
according to which Adam was the federal head of the race, and thus
his sin had a unique effect on his posterity. He also criticizes and
rejects theories of depravity by natural inheritance held by most
theologians. Finally, he rejects the Pelagian idea that there is no
such thing as original sin, that all children are born good. He has a
special appreciation for Newton Williams and his view of a world
soul.
. . , �, , J � �
Considerable attention is given to the Wesleyan doctrine, m
which it is noted that it takes two forms: the early form which is
influenced by Augustine, and which accepts both original sin and
56 The Ashury Seminarian
original guilt. The later form accepts original sin but not original
guilt. The basis for the author's criticism of the latter is that it puts
human nature into two different entities, one innocent and the other
sinful. He believes that if infants are depraved in any sense at all,
"They are sinful persons, intrinsically guilty and damnable. Nobody
can have a depraved nature without being to blame for it, for it is a
crime to have such a nature" (p. 207). This idea he traces back to
Psalm 51:5 and 58:3, stating that "if a child is conceived in sin. . .
there is bound to be a sinful exercise of will, thought and feeling
somewhere down deep in his being, however rudimentary." Thus he
overlooks the fact that the Psalmist could be referring not to the
child's act of sin, but to sin on the part of his parents or ancestors.
In this criticism the author refuses to believe that there is any
distinction between pollution and guilt. He refuses to recognize that
one can be the victim of sin over which he has no control. He cate
gorically states that there can be no sin or sinful nature for which
the person himself is not responsible. The author's purpose in this
categorical statement is to safeguard the theory which he will ad
vance later, namely, that all infants have existed since Creation as
personalities, though not as bodies. He also rejects the theory of
prevenient grace by which God out of His goodness enables the
sinner to choose the good. It is true that God is under no obligation
and that salvation is a matter of grace rather than justice. It is true
that man does not deserve justice, but he fails to see that to be con
sistent with His own just nature, God would have to give man an
opportunity to choose the right.
Dr. Bruner's own conclusions are presented in the tenth chapter.
Four theories concerning the origin of the soul are considered. The
view that all souls were created in the beginning and enter the infant
upon birth is rejected as unscriptural and illogical. Creationism, the
theory that God creates a soul every time a child is born, is rejected
because it makes God the author of sin. The theory of traducianism�
that the body and soul together are inherited from parents� is rejected
because it makes the soul the product of the body.
The author's view is called dissociationism. According to this
view, the propagation of the soul is not a physical but a personal
process.lt is based upon an assumption of a world-soul which under
lies every individual expression of this soul, much as mountain peaks
are only individual appearances of an underlying mountain chain, or
islands in an archipelago are individual expressions of the under
lying reef. The author believes that this world-soul is embodied in
Adam. The soul gives rise to the body and is antecedent to it. "As
often as opportunity is given and circumstances permit, the person
ality of Adam splits, producing dissociated cells or multiple per
sonalities. These new cells proceed to build up new bodies by which
to express themselves and relate themselves to the physical and
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social world in which they live" (p. 253). Because of this, the author
believes everyone is a dissociated self, one of the multiple person
alities of Adam. Thus, "The sin and guilt with which we are born is
both his and ours."
The basis for this conclusion is the unsatisfactory nature of
all of the classical theories of the origin and transmission of sin
and a very literal interpretation of Romans 12:5�plus some dis
coveries in the realm of psychology. In this category, three case
studies are mentioned. One was reported by William James in which
Ansel Bourne became a victim of amnesia, forgot his name, moved
to another city and opened a candy store, calling himself A. J. Brown.
Two months after this his former self woke up and the A. J. Brown
personality was completely forgotten. It was a case of split person
ality, something like Dr. Jekyll and Mr. Hyde.
Another case concerns Thomas Hanna, who suffered a head in
jury during which his past was completely obliterated and he became
like an infant. Later his original self reappeared and for a time the
two selves alternated until finally brought together by psychological
help. On the basis of a book entitled T^e Three Faces of Eve, written
by two psychiatrists, which described a patient of the authors. Eve
White was a virtuous wife. At times she became Eve Black, an un
principled woman who claimed to be unmarried and without children.
At times she became Jane, a "sympathetic practical girl." The
handwriting and I. Q. of the three were quite different. After treat
ment by the psychiatrists, three women were merged in one and the
original Evelyn White reappeared.
The author concludes that if these three personalities of Mrs.
White had developed separate bodies, they would have been three
different women. He concludes that the method of reproduction was
quite independent from that of the physical body. This strengthens
his conclusion that "the soul of fallen Adam lies buried in the germ
plasm of every man and woman, waiting to be dissociated and born"
(p. 262). Thus there is but one personality in the world, namely this
world-soul. Every individual who has been born since its creation is
a part of this one soul. Therefore, when Adam sinned, I sinned be
cause my soul is a derivative of Adam's soul.
The author believes that just as memory has things stored in it
which are not always in consciousness, so in the heart of newborn
infants there is a memory of disobedience. Hence even unborn infants
are already responsible persons. The fact that their physical bodies
and brains are not yet developed and thus have no contact with their
physical environment does not mean that they are unconscious of God
or of their past. The scriptural basis for this is sought in the prenatal
life of John the Baptist, who leaped for joy in his mother's womb
when Elizabeth heard the announcement of Jesus' birth (Luke 1:39-
44). The author cites this as evidence that a fetus is in contact with
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the Creator, hence had consciousness prior to development of the
body or mind.
The author takes his theory very seriously, feeling that it is the
only one that does justice to scripture and sound theology. He also
believes that it is confirmed by, though not based upon, psychologi
cal data afforded by contemporary science. Although it is similar to
the realistic theory of Augustine and has some affinity with the the
ories of reincarnation, the author's claim to originality will probably
not be challenged. One is reminded of the claim made by the author
of the epistle of Barnabas, that no one before his time had had his
insight to the effect that Abraham's pursual, with 318 servants, after
the captors of Lot, was in anticipation of the Cross. History has
shown this to be an understatement, since no one has ever accepted
it since that time either. But if the reviewer must conclude that this
view of the origin and propagation of sin is not wholly satisfactory,
it must be admitted that no other theory is either.
George A. Turner
The Language of the New Testament, by Eugene Van Ness Goetchius.
New York: Charles Scribner's Sons, 1966. 349 pages. $5-95.
Dr. Goetchius brings to the preparation of this beginning Greek
book a broad and thorough competence. In addition to his seminary
degrees (B.D., Th.D.), he has four university degrees, including the
Ph.D. in linguistics. The study preliminary to the preparation of this
book was done at the Linguistic Institute under a grant from the
American Council of Learned Societies.
The book is designed for a one-semester course (three hours a
week, preferably with an additional optional hour for less able
students). Added to the basic volume is a 277-page workbook, which
sells for $2.95. Grammar is stressed sufficiently to enable one to
move directly from this coiurse to exegesis or extensive reading. Yet
the aim is to avoid the rigidity of the old approach that sought a mas
tery of the language for all students. The author concedes that people
study Greek for different purposes. He has no objection to rather
extensive use of "crutches" and even "ponies." Accordingly,
required vocabulary is limited as far as possible to a small number
of grammatically significant words (such as the prepositions, con
junctions, and pronouns). The stress is on grammar and rules that
indicate relationships and that can be used in whatever context one
happens upon later. To simplify and hasten the student's grasp of
the language, a great deal of linguistic material is given. Morphemes,
phonological system, grammatical system, and semantic system are
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presented with care to orient the student. The workbook is full of
drills proceeding on the principle of minimum variation and eliciting
recognition of various forms and processes.
Doubtless the book could be an effective tool. Apt students
under the right teachers would likely achieve the purpose of the
course in the time prescribed since sufficient grammatical data is
presented in order that one might, with adequate time and effort, be
prepared for exegetical study. A teacher trained in linguistics might
accelerate the learning process beyond that reached through the
alternate systems. One must conclude that the goals are sound and
the book is scholarly.
Certain doubts do arise, however, in the minds of some who,
admittedly, learned Greek rather long ago. Is this new text as concise
a summary of the essentials as possible? Do the elaborate explana
tions really expedite learning or are they just so much more to learn?
That is, does one have to learn linguistics too in order to learn
Greek? Could one still come to the point more quickly and just as
effectively by the use of Machen's book? Can some of the automatic
aspects of language be taken for granted, or must we admit that a
significant proportion of our college graduates come to seminary
totally ignorant of the simplest grammatical relationship (even in
English)? As in everything else, the proof is in the using. At least
another new weapon has been added to the arsenal to combat the
creeping illiteracy of our clergy in the matter of an elementary knowl
edge of biblical language.
Wilber T. Dayton
The Vindication of Liberal Theology, by Henry P. Van Dusen. New
York: Charles Scribner's Sons, 1963- 192 pages. $3-50.
The appearance of this volume is in order because the time is
right for a re-examination of the strengths and weaknesses of liberal
theology. Liberalism, fallen upon hard times since its rise, has been
forced to rethink its position. It was compelled to begin its own
"reconstruction" as early as 1935- This was the year that H. E.
Fosdick, a leading exponent of liberalism, preached his sermon en
titled, "The Church Must Go Beyond Modernism." About this time
crisis theology, gaining strength, eventually replaced liberalism as
the popular theology of the day. For the past two decades liberalism
has been somewhat in disrepute. The time is now ripe for a critical
reappraisal of liberal theology. Henry Van Dusen, president emeritus
of Union Theological Seminary in New York City, is well qualified
for the task.
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The author finds that liberalism has two parents, one masculine
and one feminine. He sees the masculine parent as the intellectual
outlook of the late nineteenth and early twentieth centuries, and the
feminine parent as the religious resurgence of the same period. From
the masculine parent, liberalism has inherited (1) Fidelity to truth,
(2) Deference to science and the historical movement, (3) Tentative-
ness as to metaphysical certainty, and (4) The assumption of the
continuity of all truth. From the feminine parent liberalism has
inherited (1) The authority of Christian experience, (2) The centrality
of Jesus Christ, (3) A loyalty to the historic faith, and (4) A moral
and social concern.
In developing these characteristic points of liberal theology.
Van Dusen displays an undisguised loyalty to the liberal perspective.
In Chapter II, entitled "The Indictment of Liberal Theology," he
admits certain dangers inherent in the system. These may be sum
marized under the rubric "servitude to modern culture." Salient
criticisms are: an uncritical deference to science, an over-optimism
regarding man and social progress, and a tendency to moralism.
The work is not as comprehensive as one might wish; nor are
the insights of the second half of the book as helpful as those of
the first half, especially chapters two and three. The work, neverthe
less, is valuable for its insights into the conviction of many as to
the abiding values they find in liberal theology. From a reading of
this book one may find a knowledgeable statement of liberal method
ology as well as the main outlines of the theological conclusions
generally associated with the liberal way.
Kenneth Cain Kinghorn
The Church in the Community, by Arthur E. Graf. Grand Rapids:
Eerdmans, 1965- 207 pages. $3-95.
The Professor of Practical Theology at Concordia Seminary,
Springfield, Illinois, has compacted in this manuscript some of his
lectures on evangelism. As one might expect, the book is strongly
flavored with the classroom air and the Lutheran-Missoiuri Synod
tradition (in which the author is a faithful minister), but the volume
does not have a stuffy academic air nor a limited denominational
appeal.
Having served for many years as a pastor. Dr. Graf feels the
pulse of the parish ministry. Accordingly, the book focuses upon the
evangelistic opportunity of the local congregation, especially in
giving practical direction to the pastor in preparing his people for
the task of evangelizing. The book is replete with a variety of
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study guides, charts, sample letters, and most helpful of all, numbers
of conversations in actual soul winning.
An outstanding feature of this work is its coverage of visitation
evangelism. On the other hand, the treatment of evangelistic preach
ing services might seem stilted to an old-time Methodist. More un
fortunate in respect to the author's purpose, some areas of evan
gelistic potential in the church were omitted altogether, such as
the Sunday School or the use of small groups.
I appreciate the forthrightness of the author in affirming his
faith. 1 did raise my eyebrows once when he spoke about the legit
imate right of an evangelical pastor to seek converts from congre
gations of a more liberal persuasion, but then who can question this
privilege when the issue of salvation is at stake? "It is not a sin
to steal sheep from a wolf" (p. 46).
The value of this book is found not so much in the new insights
it offers to evangelism, but in the way it seeks to inspire churchmen
to do the work of an evangelist. Here one recognizes a warmhearted
brother. He combines a Lutheran accent with the old circuit riders'
passion for souls, and as he puts it: "Not a turned around collar
but a turned around heart is the mark of a priest before God" (p. 46).
Reading from the writings of a man like this will do any pastor good.
Robert E. Coleman
The Principles of War, by James I. Wilson. Annapolis , Maryland:
Christian Books in Annapolis, 1964. 62 pages. $1.00 (paperback).
This little book has a fascination and challenge far beyond its
size. Originally written as a series of articles for Command maga
zine, the official organ of the Officers' Christian Union, it describes
ten basic principles of successful warfare and then applies them to
the evangelistic task of the church. These principles include: (1)
Objective, (2) Offensive, (3) Concentration, (4) Mobility, (5) Secu
rity, (6) Surprise, (7) Cooperation, (8) Communication, (9) Economy
of force, and (10) Pursuit, If followed, these principles assure
success in battle, but if neglected or ignored, they will inevitably
work for defeat.
Soldiers in the Army of Christ would do well to ponder what
this officer has to say. Certainly the Church is engaged in a mortal
warfare against the powers of darkness in this world and we must
learn how to fight to win.
Robert E. Coleman
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A Listener's Guide to Preaching, by William D. Thompson. New
York: Abingdon Press, 1966. 110 pages (paperback). $1.45-
This little book written for laymen is designed to capture
attention. Vital material, two dozen humorous line drawings and a
refreshing, concrete style keep you reading. The author, a seminary
professor, cuffs and toys a bit with some aspects of listening, but
he gives helpful hints for getting more out of sermons. He calls
attention to two basic premises of sermon listening: "One is that lay
men share with theirminister the responsibility for good preaching; the
other is that laymen can be better Christians by learning how to be
better listeners." His purpose is "thatyoutoo may find renewed means
of Christian growth through preaching." The author discusses eight
suggestions for preparing to listen to the sermon, five principles for
good listening, and six ways of responding to specific sermons or to
the general preaching ministry of your church. If you are afraid of
getting involved with people as persons you may not like the author's
recommending talk back sessions, discussion groups, and group
planning for sermons. This is a helpful book incorporating some
scholarly research, some communication theory, and considerable
concern for making preaching meaningful�all executed in a very
readable style. These fresh insights into listeners' problems should
help the preacher, too. Any pastor would benefit by reading this
brief book and by circulating it among his laymen. It should help
recapture New Testament excitement and effectiveness in preaching.
Ralph L. Lewis
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BOOK NOTICES
The Minor Prophets, by Jack P. Lewis. Grand Rapids: Baker, 1966.
103 pages. $1.95-
A helpful introduction to the subject, comprising topics such as
the man and his times, the structure of his book, its key concepts,
particular views of the period, and recent archaeological findings on
the text.
/ Think of Jesus, by Herbert Brokering. Grand Rapids: Eerdmans,
1966. 81 pages. $3.50.
A little volume from the heart of a poet. The author blends the
everyday things of life with the world of faith, correlating what the
eye sees with what the heart believes. Inspirational readings that
invest the commonplace with that light that never was on land and
sea.
Beacon Bible Commentary (Volume IV): The Major Prophets, by Ross
E. Price, C. Paul Gray, J. Kenneth Grider, and Roy E. Swimm. Kan
sas City, Mo.: Beacon Hill Press, 1966. 964 pages. $5.95.
With the recent appearance of Volume IV of the projected ten-
volume Beacon Bible Commentary, the project is now more than
half completed. Previous volumes published include Volume II (Joshua
through Esther), Volume V (Hosea through Malachi), Volume VI
(Matthew, Mark, Luke), Volume VII (John, Acts), and Volume IX
(Galatians through Philemon). Four other volumes remain to be
published.
The majority of the contributors come from the "community of
scholars" within the Church of the Nazarene. The format, treatment
of biblical materials, and frequent homiletical hints should make
these volumes helpful to preachers, teachers, and earnest laymen in
the evangelical tradition.
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(Paperbacks)
The "Is God Dead?" Controversy, by J. W. Montgomery. Grand
Rapids: Zondervan, 1966. 66 pages. $1.00.
A philosophical-theological critique of a much discussed con
troversy by the professor of church history at Trinity Evangelical
Divinity School, Deerfield, Illinois.
The Grace of God, by Samuel J. Mikolaski. Grand Rapids: Eerdmans,
1966. $1.65.
A careful study of a subject which is probably the main point
of division between the Catholic and the evangelical-Protestant
faiths: the nature and function of grace in salvation.
God Is Dead: The Anatomy of a Slogan, by Kenneth Hamilton. Grand
Rapids: Eerdmans, I966. 86 pages. $2.45.
A provocative analysis of one of the most explosive "move
ments" the Church has witnessed in many years. The author presents
the problem in relation to its historical background and contemporary
context, and suggests what the positive response of the Church
should be to the young radicals in its midst.
Master Bibliography of Holiness Works, by Nazarene Theological
Seminary, 1965- Kansas City, Missouri: Beacon Hill Press. 45 pages.
Copies free.
A comprehensive bibliography of holiness literature.
A Handbook of Contemporary Theology, by Bernard Ramm. Grand
Rapids: Eerdmans, 1966. 141 pages. $1.95-
Provides the minister with a more or less simplified reference
guide to the main concepts of the major contemporary thinkers in
theology.
Repentance Unto Life, by J. Kenneth Grider. Kansas City: Beacon
Hill Press, 1965- 80 pages. $1.00.
Designed to help clarify superficial thinking on repentance and
its relation to salvation and spiritual growth.
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A Private and Public Faith, by William Stringfellow. Grand Rapids:
Eerdmans, 1965- 99 pages. $1.45-
The paperback edition of one of the most controversial books
on religion in America published in this decade. An attack on the
manipulation of religion for personal, corporate, and national self-
interests.
Roman Catholicism Today, by H. M. Carson. Grand Rapids: Eerd
mans, 1965- 128 pages. $1.45-
A little book that should dispel a superficial optimism that
predicts any kind of organic union between Protestantism and Roman
Catholicism in the foreseeable future.
Ernest Hemingway, by Nathan Scott, Jr. Flannery O'Connor, by
Robert Drake. Charles Williams, by Mary McDermott Shideler. Grand
Rapids: Eerdmans, 1966. 46-48 pages each. 85 cents each.
These pamphlets , parts of a series ^niitX^A Contemporary Writers
inChristian Perspective, are published in an effort to provide readers
with a better understanding of a given writer's work as seen from a
Christian viewpoint. Studies in the continuing series will be released
at the rate of six each year.
A Serious Call to a Devout and Holy Life, by William Law, 1966.
313 pages. -$1.95. Miracles, by Benjamin B. Warfield, 1965. 327
pages. $2.25. The Soul of Prayer, by P. T. Forsyth, n.d. 92 pages.
$1.45. (Eerdmans reprints).
Effective Evangelistic Preaching, by V. L. Stanfield. Grand Rapids:
Baker Book House, 1965. 78 pages. $2.00.
Helpful counsel on evangelistic preaching, especially in the
matter of the invitation. Six sermons by outstanding Baptists, in
cluding Billy Graham, add to the value of this book.
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